
A P E R S O N A L L Y  T R A N S M I T T E D  T R A D I T I O N  OF TRUE PURE LAN D  DOCT R I N E

SOON TO BE MA D E  PUBLIC UNDER THE TITLE, S H I N S H U S O D E N G I S H O

エ am  grat e f u l  to the N a n z a n  Institute for R e l i g i o n  and 

C u l t u r e , for g r a c i o u s l y  le n d i n g  me the pages of its 

B u l l e t i n  for i n t r o d u c i n g  a liter a t u r e  w h i c h  エ believe to 

be i n d i s p e n s a b l e  for the u n d e r s t a n d i n g  of Japanese 

B u d d h i s m  and of Japa n e s e  t h ought in g e n e r a l .

T A K A H A R A  KAKUSHO

B u d d h i s m  was p u b l i c l y  t r a n s m i t t e d  to J apan via China and Korea in the 

6th c e n t u r y  (officially, 538). A bo ut fifty y e a r s  later, it took 

f i r m  hold t hrough the a c t i v i t y  of Prince S h o t o k u  ( 5 7 A - 6 2 2 ) . But it 

w a s  only from the 11th c e n t u r y  o n w a r d s , d u r i n g  the K a m a k u r a  Period., _ _ - 

that J a p a n e s e  Buddtrisnr wa~s 'born'.' 'This" h a p p e n e d  w h e n  Honen (1133-1212) 

and S h i n r a n  (1180-1270) s t arted the Pure Land S c h o o l , N i c h i r e n  (1222­

1 2 8 2 ) opened the N i c h i r e n  s e c t , and E isai ( 1 1A1-1215) and D5gen 

( 1 2 0 0 - 1 2 5 1 ) br o u g h t  Zen B u d d h i s m  over from China and Jap a n i z e d  it.

The J a p a n e s e  B u d d h i s m  born in the K a m a k u r a  period can be consi d e r e d  

to be the sense of unity w i t h  nat u r e  and b e i n g  itself, w h i c h  is an 

o r i g i n a l  lega c y  of the Japa n e s e  p e o p l e , c l a r i f i e d  and h e i g h t e n e d  into 

a s e l f - c o n s c i o u s  r e l i g i o s i t y .

In r e t r o s p e c t , the h i s t o r y  of B u d d h i s m  in the three cou n t r i e s  - 

India, China, J apan - p r e s e n t s  the f o l l o w i n g  p i c t u r e . Indian Budd h i s m  

is s o m etimes called " D h a r m a - i s t i c ,M as indeed it d e l v e d  into and 

s t r e s s e d  the d h a r m a , the t r u t h , the unique and uni v e r s a l  being.

C h i n e s e  Buddhism, on the o ther h a n d , ear n e d  the name of ,rd o c t r i n a l i s m . M 

By an e x e r c i s e  of unique i m a g i n a t i v e  g e n i u s , the C hinese wor k e d  out 

a c l a s s i f i c a t i o n  by critical a p p r a i s a l  of the d i f f e r e n t  Buddhist 

d o c t r i n e s , in the Mfive p e r i o d s  and eight d o c t r i n e s "  of the T 1ien- 

t Jai s c h o o l , the ,?five vehicles and ten schools" of the H u a - y e n  S c h o o l , 

a nd so forth. They tried r to grasp S a k y a m u n i  f s rel i g i o u s  exper i e n c e  

by a struc t u r a l  o r d e r i n g  of the various sacred doc t r i n e s  which 

S a k y a m u n i  preac h e d  d u r i n g  hi_s_ l i f e t i m e . _ _ _ _ _ _ _ _

" " " A g a i n s t  this b a c k g r o u n d , J a p a n e s e  Buddhism, as r e p r e s e n t e d  by 

N i c h i r e n  and S h i n r a n , can be called " i n t r o s p e c t i v e 11 or " h e a r t - c e n t e r e d M 

( k a n j i n s h u g i ). One m i g h t  say that this Japan e s e  Buddhism, through 

an a w a k e n i n g  to the self by the g r a c e  of  the teachings of S a k y a m u n i , 

o pen e d  up a w o r l d  of pers o n a l  re a l i t y  beyond the individual self.

エ w o u l d  add that this is the p a r t i c u l a r  w a y  that Soga Ryo j i n  presents 

the h i s t o r y  of B u d d h i s m  in his A C l a r i f i c a t i o n  of Shinran Shon i n  * s



P o s i t i o n  t h r o u g h  a D i s c u s s s i o n  of the C h a r a c t e r i s t i c s  of Indian,

C h i n e s e , _and .Japanese 一Buddhism.

As a t y pical r e p r e s e n t a t i v e  of this h e a r t - c e n t e r e d n e s s , Nichiren 

b eli e v e d  h i m s e l f  to be a r e i n c a r n a t i o n  of the B o d d h i s a t t v a  Visi s t a -  

c a r i t r a  (J a p ., Jogyo B o s a t s u  - one of the B u d d h a Ts d i s c i p l e s , a c ­

c o r d i n g  to the Lotus Sutra), placed h i m s e l f  firmly on the s tandpoint 

of the "holy pat h  of s e l f - e f f o r t ,,f and o ffered his life to the i n c a n ­

tation of the sacred f o r m u l a  (dairnoku) and to b u i l d i n g  on earth the 

w o r l d  of the Lotus S u t r a . In clear contr a s t  to N i c h i r e n , and c o n scious 

of b e i n g  a poor c r e a t u r e , S h i n r a n  called h i m s e l f  Gut o k u  Shinran. He 

a d o p t e d  as his s t a n d p o i n t  "the Pure Land gate of o t h e r - p o w e r ," and 

looked up to the w o r l d  of the truth of A m i d a fs Vow ( h o n g a n ) and Holy 

Name ( n e m b u t s u ) .

The N i c h i r e n  school of the dairnoku and the Pure Land school of 

the n e m b u t s u  live on today a m i d s t  the simple people of Japan. In 

the T o k u g a w a  Period (from the 17th c e ntury o n w a r d s ) the nembutsu 

p e n e t r a t e d  the lives of the comm o n  people and took the form of Myok o n i n  

〔"wonde r f u l l y  goo d  p e o p l e ''' ；, people w h o , far from all i n s t i t u t i o n  and 

d o c t r i n e , stress r e l i g i o u s  experience. By the way, these Myok o n i n  

w e r e  d i s c o v e r e d  and intro d u c e d  to the w o r l d  by D.T.Suzuki. In the 

c ult u r a l  s p h e r e , on the other h a n d : the n e m b u t s u  spirit can be said 

to hav e  fused w i t h  the p opular art forms of the T o k u g a w a  p e r i o d , 

k a b u k i  and b u n r a k u  e.g., and to live on there up to the p r e s e n t .

As is w e l l  k n o w n , Zen inspired the w a r r i o r  c u lture in the N5 t h e a t r e , 

the tea c e r e m o n y , e t c . M o r e o v e r , Zen itself a p p e a r s  on the surface 

of c u l t u r e , and Zen peop l e  are not the only ones to re c o g n i z e  the 

e x i s t e n c e  of a typical Zen c u l t u r e . N e m b u t s u !s r e l a t i o n s h i p  to culture 

is a d i f f e r e n t  o n e : the n e m b u t s u  be came part of the Mc l i m a t e u of 

J apanese c u l t u r e , it m e l t e d  away into the very flesh and blood of 

the com m o n  people of Japan, and thus no u r i s h e d  Japanese c u l t u r e .

T h e r e i n  we d e t e c t  the true natu r e  of the n e m b u t s u .

All this may be taken as an i n t r o d u c t i o n  to the h i s t o r y  of the 

Pure Land d o c t r i n e  of Shinran. S h i n r a n Ts doct r i n e  and faith are 

t ra n s m i t t e d  t hrough his g r a n d s o n , N y o s h i n  (1239-1300) and Kakunyo 

(1270-1351). At the time of the e i g h t h  p a t r i a r c h , Ren n y o  ( 1 4 1 5 - 1 4 9 9 ) ， 
they spread w i d e l y  a m o n g  the p e o p l e . The hi g h  e s t e e m  of the h i s t o r i ­

cal t r a d i t i o n  - the k e c h i m y a k u s o ] o  (the t r a n s m i s s i o n  from person to 

p e r s o n ) and the k u d e n s o j o  (the t r a n s m i s s i o n  from m o u t h  to m o u t h ) - is 

p r e s e n t  in B u d d h i s m  from its very beginning. As to the S h i n r a n  - 

N y o s h i n  - Ka k u n y o  - Renn y o  l i n e , a l t h o u g h  each of them left w r i t i n g s  

b e h i n d , that should not make us forget the role of oral t r a d i t i o n .

The T a n n i s h o  is a record of things orally t r a n smitted by S h i n r a n  in 

w h i c h  we can indeed read things w h i c h  are not to be found in S h i n r a n ^  

w o r k s . This should help rem i n d  us of the i m p o r t a n c e  of oral tradition 

in the Pure Land s c h o o l .

As a m a t t e r  of f a c t , Rennyo chose five of his c h i l d r e n  一 一 Renjun, 
R e n g a i , e t c . -- to form the nFive H o u s e s 1? ( g o k e ) : houses of personal 

t r a n s m i s s i o n  of S h i n r a n f s K y o g y o s h i n s h o  d o c t r i n e . The ninth p a t r i a r c h , 

Jits u n y o  (1 A 5 7 - 1 5 2 5 ) , in t u r n , founded three such h o u s e s . To these
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h o u s e s  was e n t r u s t e d  the study of the d o c t r i n e , main l y  on the basis 

of the oral t r a d i t i o n . There the f o u n d a t i o n s  of a "theology" of the 

True Pure Land school w e r e  l a i d , cente r e d  in the K y o g y o s h i n s h o .

This l ineage survives even today in the fo r m  of sp e c i a l l y  designated 

t e m p l e s , known as the " g o k a j i M {the five t e m p l e s ).

In p a r t i c u l a r , the Pure Land d o c t r i n e  s t udied and transmitted 

in the l i neage of Renjun { 1A63-15A0) has r e m a i n e d , for all practical 

p u r p o s e s , u n p u b l i s h e d . This d o c t r i n e  referred to in our t i t l e , is 

now on the point of b e i n g  p u b l i s h e d  by the H i g a s h i - h o n g a n j i , under 

the title S h i n s h u s o d e n g i s h o .

In the T o k u g a w a  p e r i o d , the rel i g i o u s  d o c t r i n e  of the v a rious B u d ­

dh i s t  o r g a n i z a t i o n s  came under the i n f luence of the R e c o m m e n d a t i o n  

of Learning, one of the polic i e s  of the feudal regime. In every 

sect, a school s y s t e m  - called g a k u r v o  or g a k u r i n  - was e s t a blished 

and g r a d u a l l y  d e v e l o p e d . While all of these s c hools we r e  s u b s i d i z e d , 

they came under the c ontrol of the feudal r e g i m e , and the l e a r n i n g  

there became more and more a n n o t a t i v e  and p h i l o l o g i c a l . In this way 

the o r i g i n a l  texts we r e  e s t a b l i s h e d  wit h  g r e a t  e x a c t i t u d e , but the 

r e l i g i o u s  chra c t e r  and eve n  the thought ch a r a c t e r  of these studies 

bec a m e  very t e n u o u s . As a r e s u l t , the c o m m o n  people s e a r c h i n g  for 

r e l i g i o n  d r e w  further and f u rther aw a y  from the r e l igious o r g a n i ­

z a t i o n  and its o f f i c i a l  d o c t r i n e .

G i v e n  these his t o r i a l  c i r c u m s t a n c e s , the t r a d itional doctrine 

t r a n s m i t t e d  in the gokaji did not bec o m e  the m a i n s t r e a m  of the doctrine 

of the o r g a n i z a t i o n . The five temples simply co n t i n u e d  to a c c u m u l a t e  

their s t u d i e s , w h i l e  l e c t u r i n g  from time to time in the prese n c e  of 

the s u c c e s s i v e  Hosshu ( p a t r i a r c h s ) of the H o n g a n j i . Since they did 

not c o n s t i t u t e  the mainstream, there was no i n f luence by the feudal 

r e g i m e . S t i l l , they did come under the in f l u e n c e  of the spirit of 

the times wit h  its r e c o m m e n d a t i o n  of learning, and produced o u t s t a n d ­

ing t h e o l o g i a n s  such as Ichigen (1677-17^6) and S h ingen (1 7 0 A - 1 7 5 3 ) 

of the K o zenji ( O s a k a ) , and S h i n k a k u  (171A - 1 7 6 1 ) and S hinsho ( 1 7 3 1­

1 7 8 3 ) of the S h i n s h u j i  ( S a k a i ) .

These scho l a r s  w o r k e d  in the spirit of Japanese B u d d h i s m  as 

d e s c r i b e d  a b o v e , and d e v e l o p e d  a deeply re l i g i o u s  kind of t h e o l o g y , 

c o m p l e t e l y  d i f f e r e n t  in ch a r a c t e r  from the m a i n s t r e a m  exege t i c a l  

d o c t r i n e  of the True Pure Land o r g a n i z a t i o n s . This theology c l a r i ­

fied many prob l e m s  w h i c h  in the offi c i a l  doct r i n e  have been left in 

their r e l i g i o u s l y  u n c l e a r  form, and o c c a s i o n a l l y  pre f e r r e d  i n t e r ­

p r e t a t i o n s  d i a m e t r i c a l l y  oppo s i t e  to offi c i a l  doctrine. This t h e o l o ­

gy is now on the point of b e i n g  made p u b l i c . It will c e r tainly bring 

g r e a t  c h a n g e s  in the tra d i t i o n a l  True Pure Land d o c t r i n e , and it can 

be e x p e c t e d  to e xert g r e a t  i n f luence on the B u d d h i s t  doctr i n e  in 

Japan in its e n t i r e t y .

This p e r s o n a l l y  t r a n s m i t t e d  rel i g i o u s  d o c t r i n e  has been p r e served in 

its orig i n a l  o l d - s t y l e  l a n g u a g e , main l y  in O s a k a 1s K o z e n j i , but also 

in the S h i n s h u j i  ( S a k a i ), Ekoji ( O s a k a ), and Honshuji (Mie p r e f e c t u r e ).
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S ince its f o u n d i n g  in 1936, an o r g a n i z a t i o n  k nown as the Sojog a k u e n  

has labored at the study and o r d e r i n g  of this do c t r i n a l  l e g a c y . This 

o r g a n i z a t i o n , w h o s e  c e ntral figure is the r e s i d e n t  bonze of the Shin- 

s h u j i , A s h i k a ^ a  E n s h o  (Professor E m e r i t u s  of C a l i f o r n i a  U n i v e r s i t y ), 

c o n t i n u e s  its w o r k  even at p r e s e n t . It is due to P r o fessor A s h i k a g a 1s 

e f f o r t s  that now the D o c t r i n a l  R e s e a r c h  I n s titute of the Higashi- 

h o n g a n  ji has taken up the p u b l i c a t i o n  of that d o c t r i n e .

The l i t e r a t u r e  of this do c t r i n a l  h e r i t a g e  has been s l u m b e r i n g  

in the s utra halls of v a rious t e m p l e s . Muc h  of it has been disco v e r e d  

and is b e i n g  put in o r d e r , but it is not i n c o n c e i v a b l e  that part of 

it r e m a i n s  as yet u ndiscovered. At present, the f o l l o w i n g  texts are 

s c h e d u l e d  for p u b l i c a t i o n :

I. S u t r a  section: L e c t u r e s  on the D a i m u r y o j u k y o , K a n m u r y o j u k y o , 

and A m i d a k y o .

II, S e c t i o n _ o n  S h i n r a n’s —p r e c u r s o r s : Lectu r e s  on the works of 

Indians N a g a r j u n a  ( J a p ., R y u j u ) and V a s u b a n d h u  ( J a p ., T e n j i n ) ,

C h i n a !s T Ta n l u a n  ( J a p ., D o n r a n ), Ta o - c h o  ( J a p . , D o s h a k u ) , and S h a n— 

tao (Jap., Z e n d o ) , and J a p a n 1s H o n e n .

エ エ エ . S h i n r a n  section: Lect u r e s  on the K y o g y o s h i n s h o , Jodomonruijusho, 

G u t a k u s h o , S a n j o w a s a n , and on various short texts.

The numb e r  of texts is ve r y  g r e a t  and they p r e s e n t  a s u r p r i s i n g l y  

s y s t e m a t i c  doctrine.


