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IN THE autumn o f 1205 the scholarly recluse Jokei (Geda- 
tsubo, 1155-1213), representing the Hosso!s K o fu k u ji in 
Nara, d ra fte d  a p e tit io n  to the cou rt asking th a t H5nen，s 
popular teaching o f sole re liance on the Buddha Amida be 
suppressed. The Pure Land (Jodo) sect had been in it ia te d  
three decades e a rlie r when Honen (GenkG^ 1133-1212) le f t  
Kurodani on Tendai!s M t. H iei fo r  the O tani d is tr ic t  in 
K yo to , where be began to  pub lic ly  advocate the Single
p ra c tice  C a lling  upon the Name o f the Buddha [Am ida] 
(senju nenbutsu). Joke i's  n in e -a rtic le  p e tit io n  argued tha t 
Honen, or a t least his fo llow ers , were v io la tin g  basic 
assumptions which fo r cen tu ries had been shared by a ll 
sects w ith in  the Buddhist tra d it io n , and th a t the flou rish ing  
young movement was a c lea r and present danger to the 
s ta te .

I t  is tem pting to  dismiss the ind ic tm ent as another 
dreary example o f the odium theologicum la te n t in every 
ideo log ica l enterprise , and to  sympathize w ith  Honen's band 
o f re lig ious idea lis ts  spreading a message o f hope to  the 
common people in the fa c t o f a co rrup t c le r ic a l es
tab lishm ent fea ring  a loss o f prestige. But the re a lity  is 
not so simple, there being a t least tw o, and o fte n  many 
more, sides to every c o n f lic t .  Honen was a scholar whose 
personal behavior was above reproach; but so also were his 
tw o m ajor opponents: Joke i, and the Kegon re fo rm er, Myoe 
(Koben, 1173-1232). M oreover, devotion to  the Buddha 
Amida had long been incorpora ted w ith in  the p rac tices  o f 
the tra d it io n a l E ight Sects1 o f Japanese Buddhism, Why,

1 . As new sects developed in  Japan they w ere e ve n tu a lly  included in a 
standard grouping o f recognized teachings, from  the Six Nara Sects
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then, was there  such a concern over a movement which 
promised to  rev ive  acceptance o f the Buddha's Teaching, 
whose in s titu tio n s  were w ide ly  recognized to  be in need o f 
re form ?

This paper w il l  focus on Jo ke irs perception o f the is
sues as expressed in his K 5 fu ku ji P e titio n  (Kofukuji sojo). 
There are o the r perspectives, amply defended elsewhere. 
But here I would like  to speak fo r  Joke i. And ra th e r than 
summarizing or paraphrasing the P e titio n , I wish to present 
a com plete and reasonably fa ith fu l trans la tion  so th a t the 
reader can examine the charges fo r h im self. An e x tra c t or 
summary would have pe rm itted  me to s k ir t a number of 
treacherous passages, but only a com plete trans la tion  w il l  
serve my purpose. Selection cannot avoid p a r t ia lity ,  and 
what m ight seem neg lig ib le  to one reader could easily be 
c ru c ia l fo r  another. I w il l  begin w ith  short sketches of Jo 
kei the monk and the Pure Land movement which prompted 
his c rit ic is m .

Jokei's world. Joke i's  g rand fa the r was Fu jiw ara  M ich ino ri 
( d . 1160)，"a c leve r and unscrupulous man'1 (Sansom 1958，p. 
256), b e tte r  known to h is to ry  by his c le r ic a l name, Shinzei. 
A lthough Emperor Go-Shirakawa (1127-92, re ign 1155-58) 
re ta ined  his throne through the Hogen d isturbance o f 1156, 
he abdicated in 1158 to become one o f Japan's most power
fu l re tire d  emperors (In) u n til his death fou r decades la te r. 
An adviser in his early in trigues was Shinzei, who was op
posed by Fu jiw a ra  Nobuyori (1133-59); these two fac tions 
were supported respective ly  by Ta ira  K iyom ori (1118-81) 
and M inam oto Yoshitom o (1123-60)，fa th e r o f Y oritom o and 
Yoshitsune. The Ta ira  clan, w ith  K iyom ori at its  head, was 
v ic to rious  in the Heiji Insurrection  o f 1159, but Shinzei 
perished in the c o n f lic t .  He has a prom inent ro le  in the

(Kusha, J o jits u , Sanron, R itsu , Hosso and Kegon) to  as many as 
th ir te e n , w ith  numerous sub-schools, in rece n t tim es. In ea rly  
Kam akura the E igh t Sects, mentioned by Joke i in his P e tit io n , included 
Tendai and Shingon in add itio n  to  the Nara group.
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HeJJi monogatari account o f the w ar, and he is the focus of 
the second o f the three famous p ic tu re  scro lls (emeki) por
tray ing  these events ("Shinzei"; fo r a trans la tion  see 
Reischauer 1951，pp. 375-457).

Three of Shinzei's sons had close ties w ith  Joke i, The 
f ir s t  was his fa th e r, Sadanori, who was exiled to  the pro
vince o f 〇ki in 1159 a fte r  an abortive  a ttem p t to avoid 
punishment by tak ing Holy Orders (Reischauer 1951, pp. 
410-411, 429; Nagazumi and Shimada 1961, p. 196, p. 213). 
We do not know what happened to  him a fte r  th is . Another 
of Shinzei's sons was Kakuken (1131-1212), exiled to  Iyo 
but la te r  (1189) abbot (bettS ) o f the K o fu k u ji. Jokei 
studied Hosso doctrine  w ith  Kakuken and had a close asso
c ia tio n  w ith  him u n til his death, only a year before  Joke i's . 
F in a lly , the popular preacher Choken (ca. 1125-1205),2 also 
one o f Shinzei's tw e lve  sons banished in 1159, is known to 
have p a rtic ip a te d  on a t least one occasion in a ceremony 
w ith  both Kakuken and Jokei (Tanaka 1971，p_ 462). An 
exhaustive biography o f JSkei would doubtless reveal the 
in fluence of many fam ily  connections.

Joke i, also known as G6datsubo in his p rie s tly  life , 
took the tonsure in 1165, as early as his eleventh year. The 
de ta ils  o f his youth at the K o fu ku ji are sketchy but his 
la te r eminence as a scholar suggests tha t his tim e was 
spent in d ilig e n t study. Then in 1180 the Ta ira  forces under 
K iyom ori's  son Shigehira laid waste to the K o fu ku ji in ad
d ition  to destroying the colossal Buddha at Nara's T oda iji. 
The Heike monogatari (V:14; K itagaw a and Tsuchida 1975, 
pp. 343-344) says thousands o f priests and laymen perished 
in the flames, Jokei survived, but to have witnessed the 
destruction  o f what to him was the very cen te r o f Japa
nese Buddhism was a te rr ib le  shock. What more was needed

2. Choken is no tew o rth y  as the founder o f the A gu i school o f popular 
preachers from  which emerged the  Shintdshu ("C o lle c tio n  o f the way 
o f the gods," ca. 1358-61). Choken's son Shogaku (also Seikaku or Sho- 
kaku, 1167-1235) is the sub ject o f an amusing anecdote  in M uju 's 
Shasekishu ("C o lle c tio n  o f sand and pebbles," 1279-83) VI: 8.
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to  con firm  the fa c t th a t the w orld  was w e ll in to  the period 
o f the Decline o f the Law (mappo)?3 For the next decade 
Joke i lived a t the A n!yoin (the "H a ll o f Peace and R est"),4 
a subtemple o f the ravaged K o fu k u ji. R esto ra tion  o f the 
m ajor s truc tu res  was not begun u n til 1189, when the 
in flu e n tia l (Fu jiw ara) Kujo came to Nara to  in it ia te  the 
rebu ild ing  o f the Golden Hall (K ondo).5 A g rea t dedication 
serv ice  o f the restored monastery was held in 1193 (Sansom 
1958, p. 332).

I t  was around th is tim e th a t Joke i a ttra c te d  the a tte n 
tion  o f Kanezahe and others o f the n o b ility , who a ll ad
m ired his sk ill as ce lebrant and preacher. But his l i fe  as a 
fashionable c le r ic  was not fo r long. In 1192, a fte r  a decade 
o f se lf-d e lib e ra tio n , Joke i decided to  adopt the l i fe  o f a 
recluse (tonsei) at the m ountain temple o f Kasagidera, 
about tw e lve  k ilom eters as the crow  flie s  northeast o f the 
K o fu k u ji. The tem ple's main ob ject o f worship is a great

3. The theory  th a t the teach ing  o f the present Buddha, Sakyamuni, would 
p rog ress ive ly  dec line  through th ree  periods u n ti]  its  f in a l e x tin c tio n , 
had severa l in te rp re ta tio n s  in China and Japan, and s trong ly  co lo red  
Kam akura Buddhist thought. Honen's a u th o r ity , and th a t o f many 
o thers , was the Mappd tdw ydk i ("R ecord o f the lamp du ring  the la t te r  
days"), a w ork tra d it io n a lly  but d o u b tfu lly  ascribed to  Tendai's Saicho 
(767-822). A r t ic le  8 o f 3oke i's  P e tit io n  (see pp. 32-33) includes a 
s ta tem en t a ttr ib u te d  to  Honen's fo llo w e rs  w hich seems to  re fe r  to  th is 
docum ent. Among severa l views proposed in the "R eco rd ” fo r the 
beg inning o f mappo, the one w hich e ve n tu a lly  gained p o p u la r ity  in 
Japan placed the death o f Sakyamuni a t B.C. 9^9 and assumed th a t 
each o f the tw o e a rly  periods lasted fo r  a m illenn ium . This would 
place the s ta r t  o f the D ecline  o f the Law  a t A.D. 1052, w h ich was 
com patib le  w ith  Fa-shang's v iew  (Rhodes 1980, p. 91).
A n 'yo , the "Land  o f Peace and R est," is ano ther name fo r Am ida's 
Pure Land. In sp ite  o f 3oke i's  opposition  to  w hat he regarded as the 
excesses o f the popular Pure Land movements, w r it in g s  from  his last 
years show A m id is t leanings in add ition  to  his devotion to  M a itre ya  
(M iroku ) and Kannon.

5. Kanezane, b ro th e r o f the Tendai p re la te  3ien ( i 155-1225) and au thor 
o f the d ia ry  Gyokuydj became a senju nenbutsu co n ve rt in 1177 and 
was the impetus behind Honen's composing the  Senjakushu. The K o fu 
ku ji was the F u jiw a ra  c lan 's  fa m ily  tem ple; Kanezane, as head o f the 
c lan , was responsible fo r its  res to ra tio n .
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stone image o f the fu tu re  Buddha, M a itreya  (M iroku 
Nyora i), to  whom J5kei had a special devotion . Kanezane 
argued th a t i t  was only a fu r th e r sign o f the decline o f the 
Buddha’s law  when com petent monks w ithd rew  from  re l i
gious p a rtic ip a tio n  in the w orld . But Jokei was not to be 
dissuaded, rep ly ing  tha t he had made a vow to the G reat 
D e ity  a t Kasuga, the Shinto shrine adjacent to , and tra d i
tio n a lly  associated w ith , Hosso's K o fu ku ji and the Fu jiw ara  
c lan . In his Kasuga Daim yDjin hotsuganmon ("V o tive  dec la r
a tion  to the G rea t D eity o f Kasuga"), which dates from  this 
tim e (Tanaka 1971, p .463), he states tha t he was w a iting  
expec tan tly  fo r  re b ir th  in M a itreya 's  T us ita  Heaven, the 
Paradise o f Satis fied  Gods;6 and th a t u n til th is  was a tta in 
ed, he would devote h im self to M a itreya 's  p rovis iona l mani
fe s ta tio n  (gongen), th a t is, the G reat D e ity  o f Kasuga.7 
Both and his fr ie n d  M yoe are associated in popular
tra d it io n  fo r  th e ir  unusual devotion to Kasuga.

Joke i moved to  Kasagidera in the autumn o f 1193. For 
some years he had been engaged in a co llabo ra tive  p ro jec t 
to copy the e n tire  six hundred fascic les o f Hsuan-tsang's 
trans la tion  o f the G reat P e rfec tion  o f Wisdom S u tra .8 We 
are to ld  th a t Joke i h im se lf worked on the section known as 
the P e rfe c tio n  o f Wisdom in 150 L ines,9 com pleting i t  as 
Kasagidera in 1195. To house the co lle c tio n  Jokei b u ilt a 
three-bayed, hexagonal sutra  tu r re t in black lacquer. This

6. P a ra lle l to  Am ida's W estern Paradise is M a itre ya 's  Pure しand, the  
T us ita  Heaven (tosotsuten). W ith  the overw helm ing success o f the  nen
butsu movements, the  te rm  Pure しand {jodo) has v ir tu a lly  come to  
re fe r to  Am ida 's; but some represen ta tions o f o the r paradises surv ive , 
such as M a itre ya 's  T us ita  Heaven and Kannon's M ount Po ta laka  (Fuda- 
rakusen). See O kazaki 1977, pp. 29-36，75-82).

7. In S h in to -B uddhist syn c re tic  though t M a itre ya  is id e n tif ie d  a t d if fe re n t 
tim es as the  O r ig in a l Ground (honjl) o f w hich Kasuga's Ninomiya, 
Wakamiya and Sanju-hassho-daim yojin  are  viewed as the  M an ifes t 
Traces (suljaku). See Kageyama 1965，p. 51，p. 137; Matsunaga 1969， 
p. 232，pp. 2^0-2 if3 .

8_ The Mahaprajn'Sramit'Ssutra； Japanese Daihannyaharamittakyo-j T. 220.
9. Rishubun， T. 220 (10), 578; the Adhyardhaざatika  (Conze 1960, 

pp. 79-80).
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was consecrated la te  in 1195, toge the r w ith  a monastic 
bu ild ing  called Hannyadai ("Wisdom Heights"), and monastic 
liv in g  quarte rs . His uncle and old m entor, the K o fu ku ji ab
bot Kakuken, was present fo r  the dedications and i t  may 
have been Joke i's  l i fe  as a recluse th a t induced him to  re
sign his adm in is tra tive  post. When his p e tit io n  to  resign 
was re jec ted , Kakuken re tire d  to  the Tsubosakadera, south 
o f Nara.

IT IS th is tim e and place which define Joke i in popular 
legend, MujC^s "C o lle c tio n  o f sand and pebbles" (Shaseki
shu j 1279-83) 1: 5 is a short v ig n e tte  o f J6ke i and Myoe 
(c f. M o rre ll 1973，pp. 470-471):

" I regard M yoebo and Gedatsubo as my Taro  and J iro ,"  declared the 
G rea t D e ity  o f Kasuga Shrine. When the tw o men w ere  once on a 
p ilg rim age  to  the g re a t shrine, a ll the deer on Kasuga P la in  bent 
th e ir  knees and kn e lt out o f respect fo r th e m ....10

When the venerable Gedatsubo, liv in g  a t Kasagi in a secluded 
re tre a t w h ich he ca lled  Wisdom Heights, in v ite d  the  d e ity  fo r  a v is it ,  
i t  assumed the  fo rm  o f a ch ild  and rode on his shoulders. The god 
composed th is  verse:

Ware yukan I w i l l  come
Y u k ite  maboran And having a rr ive d  w i l l  p ro te c t

Hannyadai Wisdom Heights
Shaka no m inori no As long as the Holy しaw
Aran ka g ir i wa o f Sakyamuni may s u rv iv e 11

Once, in a vacan t p ra c tic e  ha ll at Wisdom H eights, the vo ice o f 
the d e ity  proc la im ed:

Ware wo sh ire  Know who I am!
Shakamuni butsu no Now th a t Sakyamuni Buddha 

Yo ni ide te  Has appeared
Sayakeki tsuki no Think o f me as the c le a r moon
Yo wo terasu to  wa Shining over the la n d .12

10. Myoe v is ite d  Kasuga Shrine in the  second month o f 1203 during  his 
f i r s t  a tte m p t to  mount an exped ition  to  v is it  Ind ia . I t  was a t th is  tim e  
th a t the deer kn e lt to  him, but the  sequence o f events suggests th a t 
35ke i is not included in the d e p ic tio n  o f th is  event in the  Kasuga Gon
gen genki e (Noma 1963，co lo r p la te  9; M o rre ll 1982, p. 185，p. 187).

1 1 . Verse included in the Gyokuy^shu ("C o lle c tio n  o f Deweled Leaves"), 
X X : 2720, w ith  th is  headnote: "When 3oke i Shonin moved to  a p lace 
ca lled  Wisdom H eights, he wanted to  in v ite  the G rea t D e ity  o f Kasuga, 
w hich caused th e  God to  respond w ith  th is  poem" ( Kokka tadkei 6, 
p. 604).
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I t  is said th a t the  d e ity  cons tan tly  discoursed on Buddhist doc
tr in e . Indeed, how fo rtu n a te  and enviab le  the experience o f those 
who a c tu a lly  heard w hat took place when Sakyamuni was in the 
w o rld . •.

The nC o lle c tio n  o f sand and pebbles" also re la tes Jo
ke i's  v is it  to the Ise Shrine, where he saw in a lo tus pond 
the souls o f those who were to be reborn (Is 2)， and the 
s to ry  o f his d isciple Shoen, who v is ited  a he ll d ire c tly  
beneath Kasuga P la in , where i t  was revealed to  him th a t 
the Kasuga D e ity  o f the Th ird  Shrine (Sannomiya) was in 
fa c t the bodhisa ttva J izo who every morning re lieves the 
su ffe ring  o f the un fo rtuna te  residents (1:6) Both the Shoen 
episode and Joke i's  in v ita tio n  to  the Kasuga de ity  are 
depicted in the Kasuga Gongen genki e (" Illu s tra te d  record 
o f the m iracles o f the Kasuga avatars") o f 1309.13

For a decade and a ha lf Kasagidera was the arena fo r 
Joke i's  re lig ious p ra c tice . He m edita ted, w ro te , copied 
sutras, constructed  buildings, and perform ed cerem onies一a ll 
as a recluse w ith  the hope o f re b irth  in M a itreya 's  Pure 
Land. The re tre a t was fa r enough away from the t r a f f ic  of 
Nara and K yo to  fo r a l i fe  o f seclusion, but also close 
enough fo r Jokei to gradually be drawn in, w il ly -n il ly ,  to 
these centers o f re lig ious and p o lit ic a l a c t iv ity .  By 1205, 
when he d ra fted  the K o fu k u ji P e tit io n , we find  him in
creasing ly involved in public events.

Jokei was now f i f t y .  During a ha lf cen tu ry  he had w it 
nessed much to  dismay the conscientious fo llo w e r o f the 
Way. He was born jus t as Heian socie ty was about to be 
swept away by insurrections and c iv il unrest. His immediate 
fam ily  fe l l  v ic tim  to  these in th e ir  early stages, and Jokei 
took the tonsure w h ile  s t i l l  a ch ild . A t the beginning o f the

12. Verse included in the Shinkokinshu ( "C o lle c tio n  o f A n c ie n t and Modern 
Times C ontinued"), VII: 691, w ith  a short headnote ascrib ing  the poem 
to  the G rea t D e ity  o f Kasuga (Kokka talked 5，p• な91).

13. M yoye 's v is it  to  3oke i a t Kasagidera la te  in the second month o f 1203 
(see note 10，p . 1 1 ) is represented in maki 17.3 o f the Kasuga Gongen 
genki e (Noma 1963，illu s tra tio n  p .82, te x t p .58).
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Genpei War (1180-85) he saw the grea t temples o f Nara 
destroyed, fo llow ed  by five  years o f b ru ta l c o n f lic t .  Peace 
came w ith  the de fea t o f the Taira  at the B a ttle  o f Danno- 
ura and the establishm ent o f a m ilita ry  government in 
Kam akura, but public morale was low  and people were sure 
th a t bad tim es s t i l l  lay ahead as socia l and re lig ious in s ti
tu tions  continued to  decline  during the fin a l period o f the 
Law. Society was appalled by the la x ity  o f the c le rgy .

Then in the m idst o f th is malaise a new c u lt sprang up 
which claimed th a t ca lling  on the name o f the Buddha 
Amida was the only re lig ious p rac tice  possible in the pres
ent degenerate age, and th a t every o the r b e lie f and 
observance was not only useless but coun te rp roduc t丨ve. The 
conventiona l rules of m o ra lity  need not be observed i f  sa l
va tion  could be a tta ined  solely by re liance  on the O ther 
Power (tariki) o f Am ida. Is i t  any wonder th a t Jokei, 
M yoe1Zl and others were alarmed and called fo r  c iv i l  in te r
vention , in sp ite  o f the fa c t th a t d o c tr in a l accommodation 
(hoben) was an in te g ra l pa rt o f the Mahayana? They could 
to le ra te  anyth ing but intoleraince*

h im self ev iden tly  did not endorse the ex trava 
gant claims o f some o f his fo llow ers . But, a fte r  a ll, he had 
in it ia te d  the movement and was c lea rly  its  focus. I f  he 
could not, or would not, co n tro l those who would undermine 
the very foundations o f the Mahayana, then i t  would have 
to be done by Im peria l E d ic t. And so, speaking not only fo r  
Hosso but fo r  a ll o f the E igh t Sects o f Buddhism, in the 
ten th  month o f 1205 Jokei drew up the K o fu ku ji P e titio n .

U . M yoe's a tta c k  on Honen's Senjakushu (1198, made pub lic  1212) came in 
tw o  ins ta llm en ts : the SaJjaiin ("A n  a tta c k  on the bad ve ch ic le M, 1212) 
and the ShDgonki ("R ecord  o f a moral adornm ent," 1213). U nlike Jo 
ke i's  P e tit io n , which was composed as a concise summary o f common 
com pla in ts  aga inst the senju nenbutsu, M yoe 's works are an e labo ra te  
re b u tta l d irec te d  aga inst the movement's c la im  to  be the sole re lig ious 
method a p p rop ria te  to  the mappo period, and to  its  re je c tio n , or at 
least downgrading, o f the need to  k ind le  the desire fo r E n ligh tenm ent 
(hotsu bodadshin). See Bando 197^. For a d d itio n a l recen t in fo rm a tion  
about Myoe see Rasmus 1982 and M o rre ll 1982.
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In 1208 Joke i re tire d  to  K a ijusen ji, several k ilom eters 
w est-no rthw est o f Kasagidera. The temple, which seems to 
have been a p riva te  v illa  owned by the cu rren t abbot of 
the K o fu k u ji, Gaen, was a spot sacred to  Kannon. In his 
la te  years had a special devotion to  Kannon and
prayed fo r  re b irth  on M t. P o ta laka .15 M oreover, in the 
Kanjin*i sh^jdenmy^ no koto ("On the p u rity  and c la r ity  
fo r  contem pla ting  m indM\  d ic ta ted  from  his sickbed in the 
m iddle o f the f ir s t  month of 1213, the year he died, Jokei 
sta tes th a t he nbelieves deeply 丨门 the Western Region [o f 
A m ida ]" (Tanaka 1971, p.468). E lsewhere he consciously 
merges devotion o f Amida and M iroku . The name and char
a c te r is tic s  o f a spec ific  ob ject of worship m ight d if fe r ,  but 
u ltim a te ly  they were a ll expressions of the Dharma. P ro v i
sional methods m ight vary , but what is u ltim a te ly  basic fo r 
release from  illus ion  (shutsuri) is the experience o f Con
sciousness Only (yuishikikan), according to  the ShuovD 
YDshD ("Essentia ls of p ra c tice ") d ic ta ted  fou r days before 
the Kanjin *L

Tanaka sees Joke i's  ch a ra c te ris tic  re lig ious stance in 
the notion o f sange ("repentance，" "pen itence ," or even "re - 
so lu tion11) ,16 th a t is, the recogn ition  o f onê s lim ita tio n s  
due to the accum ulation o f karma, and the need fo r  good 
works to coun te rac t it .  In th is Jokei d iffe rs  w ith  Honen!s 
Pure Land movement, in which m erely ca lling  on the name 
o f Amida guarantees re b irth  in his paradise.

15, Fudarakusen, Among severa l s c r ip tu ra l sources fo r Kannon's Pota laka 
Pure しand are the th re e  Chinese trans la tions  o f the G arland Sutra 
{Kegonky'S1 T. 278, 279，293; Avatam saka). The p ilg rim  Sudhana's v is it 
to  A va lo k ite ^va ra  (Kannon) is 28th o f the 5U stages. P o ta laka  was said 
to  be in the sea south o f Ind ia, but its  tran s la tio n  to  a Japanese 
se ttin g  placed i t  near Nachi Falls or even (as 3dke i may have viewed 
it)  a t the Kasuga Shrine. K a ijusen ji owns a Kam akura w a ll pa in tin g  of 
M t. Po ta laka  (O kazaki 1977，pp. 82-83) as w e ll as a s ta tue  o f 3oke i. 
See also F onte in  1967，p p .10，10丄，211.

16. For the h is to ry  o f sange and re la ted  term s, see deV isser 1 9 3 5 ,1，
p. 2 丄 i .
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Release from  illu s ion  depends on one，s personal lim ita tio n s . I t  isn 't 
th a t we have not heard the  Law , but sim ply th a t our hearts  do not 
rise to  the occasion. Is th is  not because there  is a d is p a rity  between 
the sp e c ific  teach ing  and those who hear it?  Because the re  is a d if fe r 
ence betw een one's asp ira tions and one's lo t  in l i f e 7 I wish to engage 
in some g re a t-s p ir ite d  re lig ious endeavor, but my na ture  cannot sup
p o rt i t .  And even when I t r y  to  perfo rm  some t r i f l in g  a c t o f m e rit, I 
cannot depend on my h ea rt to  ca rry  i t  th rough. I question the sage 
e lders whenever we happen to  m eet, bu t I g e t no r e p ly . . .(From the 
K a n jin 'i sh^JSenmy^ no koto，cite d  in Tanaka 1971，p. 469).

Jokei was also a p ro lif ic  w r ite r  on Hosso theory , but 
none o f th is is ava ilab le in trans la tion . He was the f ir s t  in 
a line  o f d istinguished th inke rs  who created a m inor Hosso 
scholastic re v iva l during the Kamakura period. The school’ s 
abstruse idealism never exc ited  the Japanese in sp ite  o f its  
honored place in the Buddhist philosophical tra d it io n  from 
Asanga (Mujaku) and Vasubandhu (Seshin) in the fo u rth  and 
f i f t h  centuries A.D. through Hsuan-tsang (Genjo, 600-664) 
and K 'u e i-c h i (K ik i, 632-82); also known as T z ’u-en). 
Jo ke i!s d iscip le Kakuhen (1175-1258) was the teacher o f 
Ryohen (1194-1252), whose K an jin  kakumush 乃 ("The 
compel [w h ich  teaches how] to awaken from  the
dreams [o f illu s ion ] by contem pla ting  the m ind") was once 
thought to have been w r it te n  by Jokei h im se lf. The 
Compendium is today believed to  be Ryohen's w ork , p a rtly  
on the basis o f m inor th e o re tica l d iffe rences between the 
two th inkers  (W einstein 1965, pp.6-7); but i t  can s t i l l  
provide us w ith  a sense o f the complex conceptual tra d itio n  
in which Jokei played a prom inent ro le  qu ite  apart from his 
pub lic  a c tiv it ie s .

The Single-practice Calling Movement. In 1105 Honen es
tablished the (Am id is t) Pure Land sect (Jodoshu) on the 
ground th a t the S ing le -p rac tice  C a lling  on the Name of the 
Buddha [A m ida ] (senju nenbutsu) was the one method appro
p ria te  to the period o f the Decline o f the Law . Consider
able confusion subsequently arose as to w hether Honen 
meant tha t the nenbutsu was m erely the best among 丨nany, 
or the sole viable p ra c tice . E a rlie r A m id ist devotion , such

The  K o f u k u j i  P e t i t i o n
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as tha t incorpora ted in to  Tendai, had understood nenbutsu 
as "m e d ita tio n " (kannen) on the Buddha ra th e r than as " in 
vocation  o f his name" (sho/nyo； c f. P e titio n , A r t ic le  7). 
Honen based his program on three sutras w hich seemed to  
support the la t te r  in te rp re ta tio n , as w e ll as on the au thor
ity  o f a number o f prom inent Ind ian， Chinese and Japanese 
pa tria rchs , includ ing Vasubandhu,17 Shan-tao (Zendo, 613- 
8 1 ) and Tendai's Genshin (942-1017).

He had lec tu red  on these sutras at Nara's T oda iji as 
ea rly  as 1190, w hile  Joke i was s t i l l  liv ing  a t the nearby 
K o fu k u ji. Jokei may w e ll have attended these sessions, 
but i t  is not lik e ly  th a t he was present at the Ohara Con
trove rsy  (Ohara dangi) o f 1186, as tra d itio n  claim s. On th is 
occasion i t  is said th a t Honen successfu lly defended his 
position against the c r it ic is m  o f several learned scholars 
belonging to  the older sects, and th a t 300 w ent over to his 
cause. But some modern h is to rians doubt the im portance, or 
even the h is to r ic ity , o f th is  event. In any case, Jokei 
would have had ample opportun ity  to hear and meet Honen, 
perhaps under the auspices o f th e ir  m utual friend , 
Kanezane.

The three Pure Land Sutras (JDdo sanbuky巧) chosen by 
Honen as the sc rip tu ra l basis o f his movement are the 
fo llow ing :

1. The Larger Pure Land Sutra. The M ury5 juky5 , l i te ra l ly  ” The 
A m itayus S u tra ," T. 360, is thought to  have been trans la ted  in to  
Chinese in A .D . 252 by Sanghavarman. P opu la rly  known as the 
(La rge r) Sukhavati-vyG ha ("P ure  Land") Sutra , i t  re la tes  the career 
o f the Buddha Am ida as the bodh isa ttva  Dharm akara (Hozo), who 
made 48 vows to save sen tien t beings. For the Pure Land 
m ovem ent，the e igh teen th  vow is c e n tra l:

Even when I am able to  a tta in  巳uddhahood, i f  sen tien t beings 
o f the ten q u a rte rs , w ith  s in c e rity  and fa ith ,  desire to  be born 
in my land by p ra c tic in g  up to  ten thoughts [ i.e .,  chan ting  the

17. The id e a lis t philosopher Vasubandhu (_5th cen tu ry ) is tra d it io n a lly  
c red ite d  w ith  the Sukh^vativyuhopadesa (T re a tise  on the Pure Land; 
Jodoron9 T .l_52な) . For a tra n s la tio n  and com m entary on th is  w ork  and 
its  in fluence  on Chinese and Japanese Pure Land Buddhism, see K iy o ta  
1978, pp. 249-296.
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name o f Buddha A m itayus ] and are  no t born the re , I w i l l  not 
a ccep t supreme en ligh tenm ent —only exc lud ing  those who 
com m it the five  a tro c it ie s  and abuse the True Dharma (K iyo ta  
1978，p. 256, p .2 7 4 ).18

2. The A mitSbha Sutra. The Amidaky^, T. 366, is K u m a ra jiva 's  trans
la tio n  (ca. 402) o f the (Sm aller) S ukhava ti-vyuha  ("P ure  Land”） 
S utra . In describ ing  Amida*s paradise and recommending the invo
ca tio n  o f his name i t  summarizes the argum ent o f the Larger Pure 
Land Sutra.

3. The Sutra o f M editation on Amida Buddha. The Kammury^jukyo 
(T. 365; A m ita yu rd h ya n a -su tra ) te lls  o f Sakyamuni,s appearance to  
the  imprisoned Queen Vaidehi, whom he in s tru c ts  in various forms 
o f m ed ita tion  on the Buddha A m itayus w ith  the prom ise th a t even 
the w ors t s inner can a tta in  re b ir th  in Am ida 's Pure しand i f  he 
re c ite s  Am ida 's name ten tim es a t the moment of death. This sole 
re lia nce  on Am ida as saviour d if fe rs  from  the v isu a liza tio n  o f 
Am ida suggested by the su tra 's  name. (See especia lly  A r t ic le s  6 
and 7 o f the P e tit io n .)

A t Kanezane!s request, as early  as 1198 Honen had 
compiled his basic sta tem ent o f re lig ious po licy , the 
Senjaku [hogan nenbutsu] shu ("C o lle c tio n  o f Passages 
[bearing on the O rig ina l Vow o f A m ida ]1'), but i t  was not 
made public u n til a fte r  his death in 1212. Honen ev iden tly  
fe lt  th a t his message would be m isunderstood by some of 
his fo llow ers , and th a t the movement did not always re f le c t 
his own th ink ing . He remarked a t the end o f the 
Senjakushu: nI t  is only hoped th a t once you have graciously 
glanced a t th is w r it in g  you w il l  hide i t  in some c a v ity  in 
the way and w il l  not leave i t  be fore the w indow , to  keep 
slanderers o f the Dharma from  fa llin g  in to  e v il paths 
(Band5 1974, p. 45). For Honen fa ith  was essentia l, and 
good words were not only useless but an assertion o f 
egoism and lack o f confidence irt the Buddha's compassion. 
厂o some i t  seemed to  fo llow  th a t i f  good actions were not 
a help to  sa lva tion , bad actions were not a hindrance.

Honen was aware o f the excesses to  which his s ta te 
18. For an a lte rn a te  (but much o lder) tra n s la tio n  o f th is  passage by the 

venerab le  Nanjo Bunyu (18^9-1927) see M u lle r 1965，p. 73. P rofessor 
K iy o ta  notes th a t "In  the popular Pure Land tra d it io n , th is  lin e  [ i.e ., 
w hat fo llo w s  the dash] is o m itte d " (K iy o ta  1978，p. 27^).
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ments seemed to  lend support and o f the charges brought 
against his movement because o f them. His f ir s t  major 
co n fro n ta tio n  w ith  the re lig ious establishm ent came in 
1204. Hearing th a t the Tendai priests on M t. H ie i had 
gathered to  ask Shinsho, the cu rre n t abbot, to  p ro h ib it the 
S ing le -p rac tice  C a lling , Honen an tic ipa ted  the  action  by 
sending the  p re la te  a S even -A rtic le  Pledge (Shichik^jd 
kish^mon) supported by 190 o f his d isciples toge the r w ith  
his own personal le t te r  o f p ledge.19 The S even -A rtic le  
Pledge, also signed by Honen's rad ica l fo llo w e rs  (Juren, 
Anraku [Junsai], G yoku), sta ted th a t HSnerVs fo llow e rs  
should not c r it ic iz e  o the r re lig ious methods nor ignore the 
regu la tions o f the vdnaya. I t  an tic ipa ted  many o f the 
ob jections o f Joke i's  P e titio n  o f the fo llow ing  year, and we 
must assume th a t Honen and his discip les signed the 
document in good fa ith . But there  was a c re d ib ility  gap 
between the establishm ent and movement in add ition  to  a 
com m unication gap between the movement and In
the Summary a t the end o f the P e tit io n  (see p. 35), Jokei 
makes the curious charge th a t a t the tim e o f th e ir 
encounter w ith  the H ie i monks, Honen's d iscip les were 
te llin g  his lay fo llow e rs  th a t the Shonin spoke w ith  forked 
tongue, and th a t they should pay no a tte n tio n  to  w hat they 
m ight have heard!

J5ke i's  K o fu k u ji P e tit io n , subm itted in the ten th  
month o f 1205, would probably have caused l i t t le  o f f ic ia l 
reaction  were i t  not fo r  a scandal th a t shook the cou rt the 
fo llo w in g  year. While the R e tired  Emperor Go-Toba was on 
a p ilg rim age to  Kumano in the tw e lf th  month o f 1206, 
Juren and Anraku, a f te r  ce leb ra ting  a Pure Land service 
at the Palace, were said to  have spent the n igh t w ith  some 
ladies in w a itin g . A f te r  Go-TobaS re tu rn  Juren and A nra 
ku were beheaded in the second month o f 1207, while

19. These tw o item s com prise w hat is known as the S e ve n -A rtic le  In junc
tio n  (ShichikajG sei/ci) and are  included in Shunjo 's l i fe  o f Honen, from  
which they have been rendered in to  English (C oates and Ish izuka 1925, 
pp. 550-55^).
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Honen was defrocked and he and several o f his disciples 
were sent in to  exile  (Coates and Ishizuka 1925, pp. 598-606; 
Matsunaga 1976, pp. 66-68).

We may be inc lined to  see JGren and Anraku as inno
cent v ic tim s o f a p lo t to  d isc re d it the senju nenbutsu 
movement. However, the poet and h is to rian  Jien (J ich in , 
1155-1225) did not view the inc iden t in th is lig h t. Jien was 
Kanezane’s b ro the r, fou r times abbot o f M t. H ie i, and he 
personally befriended Honen a fte r  his re tu rn  from  exile . 
But in the Gukansho ("The fu tu re  and the past," 1219) Jien 
sustains the charges against Juren and Anraku and 
considers the e n tire  a f fa ir  to  have been handled w ith  
le n ie n cy .20

Be tha t as i t  may, Honen was exiled to  Tosa on the is
land o f Shikoku u n til the end o f 1207, when he was pe rm it
ted to  re tu rn  to the mainland but not to en te r the ca p ita l. 
For the next four years he lived  a t Kachiodera in Settsu (a 
suburb o f modern Osaka), f in a lly  being pe rm itted  to  re tu rn  
to  K yo to  la te  in 1211, where J丄en provided him w ith  liv ing  
quarte rs a t a small temple in O tan i. Honen died early  in 
1212.

H5nen’s re la tionsh ip  to the movement he founded is 
somewhat puzzling. A lthough he defended the nenbutsu as 
" in vo ca tio n " (shomyD), he h im self was given to  m edita 
tions, v isua liza tions , o f the Pure Land (Bando 1974, pp. 40

—42). _The mouement tended - to -  ar^tinomiantsm, but Honen 
observed the p rie s tly  regu la tions, as even JSkei seemed to 
recognize (see A rt ic le  8); and he did seem genuinely to 
re je c t the exclusive a tt itu d e  o f many o f his fo llow e rs . A ll 
o f which fl. . .  has led modern c r it ic s  to  m ainta in tha t Honen 
was a c tu a lly  no t very d if fe re n t from  his Tendai predeces
sors" (Matsunaga 1976, p. 61). In th is he may not be unlike 
his younger contem porary, E isai (1141-1215), the "founder"

20. In sp ite  o f his help to  H5nen during the  las t year o f his l i fe ,  3ien 
regarded his behavior to  have been the resu lt o f possession by a 
"d ece p tive  demon” (junma); see Brown and Ishida 1979, pp. 171-173.
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THE KO FUKUJI PETITION

(J^ke i Gedatsu Sh^nin's document 
in  the  m a tte r  o f  HSnen 5AiDnin's 

exile, w ith addenda)21

Nine A rtic les  o f E rror
E rro r o f Estab lish ing  a New Sect
E rro r  o f  Designing New Images fo r Worship
E rro r  o f S ligh ting  Sakyamuni
E rro r  o f N eg lec ting  the V a rie tie s  o f Good Deeds
E rro r o f Turn ing One's Back on the Holy Gods o f Shinto
E rro r o f Ignorance C oncern ing  the Pure Lands
E rro r o f M isunderstand ing the Nenbutsu
E rro r o f V il ify in g  the F o llow ers  o f Sakyamuni
E rro r o f 巳r ing ing  D isorder to  the N ation

2 1 . S ta tem ent inscribed on the fro n t page o f the  teihon, b u t not p a rt o f 
3okei*s te x t .  The e d ito r  has a tta che d  the  kanbun addenda w ith o u t 
tra n s c rip tio n  or annota tion  (Tanaka 1971, pp. 316-317).

o f Kam akura Zen (C o llc u tt 1981，pp. 36-40).

Jokers petition to the court. Recent scholarship has dis
pelled any doubts about Joke i's  authorship o f the P e tit io n , 
although no m anuscript o f the w ork survives from  the 
Kamakura period. For the te x t o f my trans la tion  I have fo l
lowed the modern p rin ted  ed ition  included in Kam ata 
Shigeo and Tanaka Hisao, eds, Kyu Kamakura Bukkyd 
(Tokyo: Iwanami Shoten, 1971; Nihon shisd taikei 15). This 
is a s t r ic t  tra n sc rip tio n  (tendoku) in to  Japanese o f the 
kanbun o rig in a l, also a ttached , whose teihon is a 1909 
photograph, held by the U n ive rs ity  o f Tokyo H is to riog raph i
ca l In s titu te , o f a Tenmon 8 (1539) m anuscript. The modern 
e d ito r has co rrec ted  th is  against a Tenpo 9 (1838) manu
sc rip t held by the T o d a iji, and a ra th e r d if fe re n t version 
included in the Dainihon bukkyo zensho based on a manu
sc rip t o f Eisho 18 (1521; Tanaka 1971, pp. 509-510). As the 
reader w il l  have already no ticed , I am deeply indebted to  
P rofessor Tanaka's scholarship in almost every d e ta il o f 
th is  study o f J o ke i!s l i fe  and the  P e titio n .

1 . The
2. The
3. The
4. The
5. The
6. The
7. The
8. The
9. The
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The Overseers and S uperio rs  o f the K o fu ku ji 
o ffe r  this  s in ce re  statement to the Court 

with a we and respect.

A P e tit io n

requesting  tha t an Im peria l Edict be issued 
to  r e c t ify  the do c trine  o f Sdngle-practice 
Calling upon the Name o f the Buddha long 

advocated by the monk Genku [Honen]

In re s p e c tfu lly  ca llin g  to  your a tte n tio n  the fac ts  o f the case, we 
would rem ind you th a t there  is a ce rta in  monk known to the w o rld  as Ho- 
nen who has established a Nenbutsu Sect w h ich prom otes the S ingle
p ra c tic e  (senju) exerc ise . A lthough w hat he says resembles w hat was 
taugh t by the anc ien t sages, his in te n tio n  is fo r  the most p a rt a t variance 
w itR  th e ir  basic thought. In o rder to  con ce n tra te  on the substance o f his 
o ffenses, we have summarized them in nine a rtic le s .

A r t ic le  1. The E rror o f Establishing a New S ect

Since the Buddha's Dharma has come to  the east [fro m  India through China 
to  Japan] the re  have been E ig h t Sects in our iand. Some were transm itted  
by holy men from  fo re ign  regions, others by em inent p ries ts  o f our own 
coun try  who w en t abroad to  seek th e ir  ben e fits . In those days the illu s 
trious monarchs prom ulgated these sects by decree, and m iraculous sites 
and noted places *became w idespread, as a p p rop ria te  to  c ircum stances. But 
we have never heard o f anyone establish ing a new sect, opening up an
o th e r way, since m iddle a n tiq u ity  (chuko). Is th is  not because the Buddha's 
response to human needs was adequate and the Dharma was suited to  the 
times? G enera lly  speaking, the way to  establish a new sect is f i r s t  to  d is
tingu ish  the re la tiv e  shallowness and depth o f its  d o c trin a l path, and to 
examine c a re fu lly  what is p rov is iona l and w hat is absolute in the secta rian  
pos ition , draw ing away from  the su p e rfic ia l and pene tra ting  to  the pro
found, understanding the p rov is iona i w h ile  tak ing  refuge in the absolute. 
A lthough polem ics abound as to  w hich is g re a te r or lesser, be fore  or 
behind, there  is fo r  each one teaching he cannot leave，one method he 
cannot go beyond. Searching his own lim its , he finds his proper sect. I t  is 
like  the various cu rren ts  find ing  th e ir  source in the g rea t sea, or the  m u l
titu d es  paying co u rt to  a single ind iv idua l.

When we designate as a separate sect those who ca ll on the name o f 
the Buddha fo r  re b ir th  in his Pure Land, then we reduce a ll the sacred 
teachings o f our era m erely to  ca llin g  on the name (shDmyD) o f the single 
Buddha Am ida; and tak ing  refuge in the Three Treasures is no more than 
re b ir th  in the single W estern Region [o f A m id a ]! Is Genku such a G reat 
P a tr ia rch  as to  transm it the lig h t o f the teach ing  as the f i r s t  to  found a 
sect now in these L a tte r  Days? Shall we ca ll him the model fo r  a thousand 
ages, like  [th e  Hosso se c t's ] Chiho [ f l .  ca. 706] o f Kudara, or [th e  R itsu  
sec t's ] Chien-chen [G an jin , 687-763] o f the G rea t T 'ang? Or is th is one the
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g lo ry  o f ten thousand generations, like  [Shingon's] Kobo [ K u k a i ,フフな一855] 
or [T enda i's ] Dengyo [S a ic h o ,フ6フ一822] o f M ount H ie i? 22 Even i f  one were 
to cla im  th a t his teaching had been handed down from  a n tiq u ity  and did 
not ju s t now commence, who would go out to  meet this w ise man to  re 
ce ive his ora l ins truc tions?  And then, w ith  a ce rta in  amount o f re lig ious 
understand ing, ao fo rth  to  admonish and in s tru c t?  Even i f  he were a man 
o f a b ility  and v ir tu e , i t  is only proper tha t he address the co u rt and w a it 
fo r  the im peria l perm ission to preach. It is qu ite  im proper to  establish a 
sect p riv a te ly .

A r t ic le  2. The E rror o f Designing New Images fo r Worship

In a number o f places rece n tly  people have been t r i f l in g  w ith  a kind o f 
p ic to r ia l rep resen ta tion  known popularly  as "The Mandala Em bracing A ll 
and Forsaking None" (Sesshu fusha mandara),2 3 In fro n t o f the Tathagata  
Am ida is a large group o f people. The Buddha em its rays o f lig h t (kom yo], 
some o f which z ig -zag  to  shine to the side w h ile  others go out to  re tu rn  
to  the po in t o f o rig in . Around a group o f scholars o f the e xo te r ic  sects 
and Shingon p ra c tit io n e rs  are o thers c u lt iv a tin g  th e ir  own "roo ts  o f m e r itM 
(zengon), ho ld ing various sutras and re c itin g  sacred incan ta tions . But the 
lig h t shines only on the company o f those pe rfo rm ing  the S in g le -p rac tice  
C a llin g  on the Name o f the Buddha. Those who see represen ta tions o f the 
hells fea r com m itting  sins, but those who see th is  m a n d a ia 「egre t p ra c tic -  
ina good works. This is genera lly  the tenor o f th is  teaching. And the Sho
nin says: "The s ta tem ent th a t Am ida w ill embrace a ll and forsake none 
who ca ll upon the Buddha's name is in the s c r ip tu re s .24 I am e n tire ly  w ith 
out b lam e."

But i t  is unreasonable to  cla im  th a t i f  a person,, in his s ingle-m inded 
p ra c tic e  o f o ther good actions, were never to  ca ll upon Am ida, he would 
thereby be excluded from  the rays w hich tru ly  embrace a ll (Jitsu ni 
sesshu). [By his serious com m itm ent he, in e f fe c t, ]  a lready de ligh ts  in the 
W estern Paradise and also ca lls  upon Am ida. So why should he be a lienated

22. 3oke i's  praise of Saicho is a il the more s tr ik in g  when we remember 
th a t fou r cen turies e a rlie r  the Tendai founder's  g rea t opponent was 
the Hosso monk，T oku ich i.

23. Because of the c r it ic is m  i t  provoked (see also Bando 197 ，々p. 9々), th is  
ea rly  va rie ty  of Pure しand p ic tu re  los t favo r and was replaced by the 
komyd honzony a c e n tra l column o f 8-10 cha racte rs  e m ittin g  rays 
which would fa l l  upon a Pure しand assembly, w ith o u t o thers being 
represented. No examples o f th is  genre surv ive , and the P e tit io n  is our 
main source o f in fo rm a tio n  about it  (O kazaki 1977, pp. 167-171). Shase
kishu 1:10 m entions the mandala and also apparen tly  re fe rs  to  the 
P e tit io n  (M o rre ll 1973, p. ^87).

24. The s c r ip tu ra l a u th o rity  is the M editation Sutra (see p . 17)： . .  each 
ray extends so fa r as to shine over the worlds o f the  ten quarters, 
whereby Buddha embraces and p ro te c ts  a ll the beings who th in k  upon 
him and does not exclude (any one o f them )." M u lle r 196ラ, p. ISO; c f. ,  
Nakamura et a l.1 9 6 4 b , p. 56.

22 Japanese Journal o f  Religious Studies 10/1 1983



The K o fu ku j i  Pe t i t ion

from  the lig h t rays o f g rea t compassion m ere ly because he fo llow s other 
routes to the same goal?

A r t ic le  3. The E rror o f Slighting Sakyamuni

W hat sensible person does not know th a t a lthough the various Buddhas of 
the Three W orlds are im p a rtia l in th e ir  compassion， the favors and bless
ings bestowed upon us by the teacher o f our epoch [Sakyam uni] are 
uniquely benefic ia l?  Now the Sing丨e -p rac t ice  people say: "W ith  our bodies 
we do not worship o ther Buddhas and w ith  our voices we do not ca ll upon 
o ther Names." This s ta tem en t about "o th e r Buddhas and o ther Names" 
re fe rs  to Sakyamuni and the other Buddhas. You Sing丨e-p rac t ice rs  —whose 
d iscip les are you? Who taught you th is  name o f Amida? Who showed you 
this Pure Land of Peace and Rest (^n 'yo  Joc/o)7 You are to be p it ied  that 
during your l ife  in these L a tte r  Days you should fo rg e t the name o f our 
Or ig ina l Teacher. Ne ither Buddhamitra nor Oharmapriya2  ̂ committed such 
a transgression，but they were censured by the sages. Shan-tao says 丨门 his 
w r i t in g  In  Praise [o f  Rebirth in  the Pure Land]：26

Praise to  the Three Treasures
o f SSkyamuni and the o ther Buddhas'

Now I p ro s tra te  m yself in venera tion .
Praise to a ll the Three Treasures

w ith in  a ll w orlds innumerable as p a rtic le s  o f dust
th roughout the regions of space
in the Ten D irec tions  and the Three Worlds!

Now I p ro s tra te  m yse lf in adora tion .

From th is  s ta tem ent the em inent m onk's views should be p e rfe c tly  
c lear. The community of monks takes refuge in the Buddha —in all  o f  the 
Buddhas. And i f  we do not d isc rim in a te  aga inst the various Buddhas, how 
much more so should we not slight our Or ig ina l Teacher [Sakyamuni ]!

A r t ic le  4. The E rror o f Neglecting the Varieties o f Good Deeds

Numerous secta rian  positions arise  as occasion demands, and we partake of 
the good am brosial m edicine [o f the Buddha's vary ing  teachings] each 
accord ing to our karm ic predisposi Uons. They are a ll aspects o f the True 
Law  w hich our great teacher 5akyamuni gained fo r us by d if f ic u lt  and

25. A biography of the great Vasubandhu, the Basoha门zu hoshiden (T. 2049) 
mentions Buddhamitra (Kakushin Ronshi, f i f t h  century)  as a discip le . 
His offense is described in A r t ic le  6. The case of Oharmapriya (Hoai, 
or Donmabi, fou rth  century)  is unclear.

26. (Ojd)raisan(Qe)，T . 1980. Shan-tao (Zendo, 6 13 -6 8 1 ) , f i f t h  of the seven 
Pure Land patr ia rchs, was a c ruc ia l  in f luence on H5nen by his empha
sis on rec i ta t io n  over medita t ion  (Matsunaga 丨 976, pp. 26-27, 59, 69). 
Throughout the Pe t i t ion  35kei appeals to  the very sutras and au tho r i 
ties accepted as basic by the Pure Land movement. Kyo to 's  Chion-in 
owns a splendid p o r t ra i t  of Shan-tao from the Kamakura period (Oka
zaki 1977, pp. 172-173).
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p a in fu l labors over innumerable aeons. Now to be a ttached to  the name of 
a single Buddha is com ple te ly  to  obstruc t the paths essentia l fo r d e liv e r
ance. I t  is not m erely the ac tion  of a single ind iv idua l but a w arning to 
the e n tire  na tion; not m erely a m a tte r of neg lec t, but something approach
ing insolence. M eanw hile , groundless rumors arise like  clouds and h e re tica l 
biases w e ll up lik e  springs. Some say tha t those who re c ite  the Lo tus Sutra 
w ill  fa ll in to  h e ll; o thers s ta te  th a t those who m ain ta in  the Lotus Sutra as 
a karm ic cause fo r re b ir th  in the Pure しand slander the M ahayana. And so 
fo r th . Hearing such opinions, people who e a rlie r  re c ite d  the e igh t or ten 
scro lls  [o f the Lo tus ]27 now re je c t i t  fo re ve r. M oreover, they repent of 
th e ir  fo rm er re c ita tio n  as a s in .20 The ir o rig ina l exercises, which they now 
abandon, were habits deeply rooted in past karma; but the nenbutsu, which 
they have come to through ca lc u la tio n , has not ye t acquired the perfum e 
o f sustained p ra c tice . Caught in the m iddle, the re  are many who raise 
th e ir  eyes to heaven and lam ent.

A p a rt from  these [who re je c t the Lotus] are others who once took 
re fuge  in the Gsrland29 and Wisdom su tras, or who developed s p ir itu a l 
a f f in it ie s  w ith  eso teric  [Shingon] or [Tenda i] m ed ita tion  {shikan) p rac tices . 
Now, e igh t or nine out of ten give them up. As numerous as clods o f d ir t  
or the sands are those who b e lit t le  and r id icu le  the bu ild ing  o f temples 
and pagodas and the fashioning o f sacred images. Lack ing  in both v irtues 
and w isdom, they have l i t t le  to  hope fo r in the present or in the fu tu re .

The Shonin is an in teJ ligen t man and c e rta in ly  has no in te n tion  w i l l f u l 
ly  to slander the Law! I t  is sim ply th a t among his d iscip les not a few are 
fools who are unable to  comprehend the s itu a tio n  and so com m it these 
ev ils . No doubt i t  is the usual case o f some understanding the roo t o f an 
issue and others only the b r a n c h e s .しong ago when M ed ita tio n  M aster 
Hsin-hsing [Shinavo Z en ji, 541-594] established what was to be done during 
the Three Stages [o f the L a w ] ’ 30 Hsiao Tz 'u  [K y o ji]  bhiksu stopped re c i t 
ing the [L o tu s  Sutra o f the] Single Vehicle UchJjD)• He did not o therw ise 
c r it ic iz e  the Mahayana but p roh ib ited  the re c ita tio n  a f te r  considering the 
cond itions o f the w orld  in these L a tte r  Days. Then Hsin-hsing assumed the 
form  o f a a re a t serpent w ith  a large assembly o f fo llo w e rs  present in his

27. The tw e n ty -e ig h t chapters o f Kum araj iva 's  tran s la tio n  o f the Lotus 
Sutra are grouped in to  e igh t "sc ro lls " (kan). The "S u tra  o f Innumerable 
Meanings" (Muryogikyd, T. 276), and the "S u tra  o f M ed ita tio n  on the 
Bodh isa ttva  Universal V ir tu e "  (Fugenkangydj T. 277) were tra d it io n a lly  
seen as its  "opening" and "c los ing" sutras, making a to ta l o f ten 
scro lls .

28. Seven decades la te r  Muju re la tes  such an episode in Shasekishu 1:10 
(M o rre ll 1973, p. W ) .

29. Kegonky。. See note 15，p . 1な.
30. Hsin-hsing founded the Sect o f the Three Stages. Unlike the view p re - 

va ien t in Joke i's  day (see note 3, p. 9), the combined span o f the f ir s t  
tw o  periods o f the しaw tended to  be seen by the Chinese as 1300 
years. This, then, would place mappo not a t 1052 by the Western 
ca lendar, but at A.D. 552 (C h 'en 196な，pp. 297-300).
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mouth. Hsiao-Tz'u, a f fec ted  by the poison of a demonic sp ir i t ,  suddenly 
prostra ted  h imself  under the high dias w i th  his fe l low scho lars.5 L

To slander the Mahayana is the worst of sins. We speak o f  the Five 
Grave O ffenses3 2 but none approaches this in seriousness. Thus, according 
to Amida's compassionate vows, his "leading and rece iv ing" ( in jo ) 3 5 [ in to  
the Pure Land] is fa r-embracing, but. he re jec ts  and w i l l  not help "those 
who speak i ll  of  the True Dharma."3A Ah, you who prepare yourselves for 
reb ir th  in the Pure Land —on whom then can you rest your hopes [ i f  you 
continue to slander the L a w ]9

A r t i c le  5. The E rror o f Turning One’s Back on the Holy Gods o f Shinto

The nenbutsu fo l lowers  have long been estranged from the gods. They do 
not consider the d is t inc t ion  between Rea l i ty  and its Provis ional M an ifes ta 
tions, nor do they pay the ir  respects at the great shrines and imperia l 
sanctuar ies .35 They make such statements as that, i f  one puts his t rus t  in 
the Shinto deit ies, he w i l l  sure ly  fa l l  into hell,  and they put aside the 
rea l i ty  of supernatural beings {k2j in ) .  The Trace Man ifes ta t ions [suijaku] 
who assume Provis ional Forms (gongen) are ac tua l ly  the great [Buddhist] 
Holy Ones, revered by all  the eminent, priests of an t iqu i ty ,  Dengy5 made 
pilgr images to the Usa [Hachiman] and Kasuga Shrines,^b rece iv ing various

3 1 . This story appears to combine two incidents recorded in the Shakumon 
jik y ^ ro k u  ("Personal record of fo l lowers of the Buddha," T. 2083); Vol. 
5 1 , p. 806, te lls  of one Hsiao-Tz'u who lost his a b i l i t y  to speak, and 
also of a ce rta in  Shen-fang (Shinbo), who saw Hsin-hsing take the form 
of a serpent w ith  an enormous mouth. .

32. Gogyakuzai. The f ive offenses which cause reb ir th  in the lowest hell: 
( 1 ) k i l l in g  one's mother； (2) k i l l in g  one's fa ther ;  (3) k i l l in g  an a r h a t ; (な） 
sp i l l ing  a Buddha's b lood； (5) causing dissension in the community. (This 
is the o r ig ina l Indian order, but in こhina and 3apan the order of 1 and 
2 are reversed —revealing Confuc ian 丨nfluence?) Slander of the Maha
yana is not included, unless perhaps subsumed under 5.

33. Vow 19 o f Am ida's “ 8 vows enumerated in the Larger Pure Land Sutra 
(see p. 16) is called the in jo  higan ("compassionate vow to lead and 
receive");  Nakamura 1963，p . 136. (This compares to Vow 18 of the San
sk r i t  version; M ul le r  1965, p p . 15，73).

3な. Hibo shobo, a phrase appearing in the a l l - im po r tan t  18th Vow (Naka
mura 1963, p . 1 36). See aiso note 18, p . 16, and related te x t  fo r  trans
la tion.

35. Sobyd. Especia lly  the Ise and Iwashimizu Hachimangu, which enshrine 
ancestors of the Imperia l line. The sun goddess, Amaterasu, is venerat
ed a t  Ise; and Hachiman was iden t i f ied  w i th  Emperor O jin. The Iwashi- 
mizu Shrine was also associated w ith  O jin 's  mother, Empress 3ingu 
(Posonby-Fane 1953, p. 78).

36. This is l ike ly  to be an erro r  fo r  the Kahara Shrine in Buzen Province. 
Saichd v is ited both Usa and Kahara shrines in Kyushu just before his 
t r ip  to China in 805 and again on his re tu rn  to 3apan the fo l low ing  
year (Matsunaga 1969，p. 182).
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miraculous omens. Chishd [巳nch in， 814-891] went to Mount Kumano and 
en trea ted  the god Shinra，paying devoutly  fo r  the success o f  his movement. 
And on the scarf  of [ the  Sanron] priest Gyokyo [ f l .  ca. 859] appeared sha
dows of the Three Sacred Ones;”  Kobo Daishi drew the likeness of Hachi
man.50 Do none of these measure up to Honen? A re  these the priests who 
w i l l  fa ll  into the in fe rna l regions? Even more s t r ik ing  is the case of the 
priest Gyokyo , who on his re tu rn  to [Nara ’s] Daianji b u i l t  a two-s to r ied  
tu r re t .  In the upper s tory he enshrined an image o f  Hachiman, and in the 
lower he kept a l l  of his scr ip tures and commentaries. If  the aods were not 
w or thy  o f  venerat ion, then how in the w or ld  could he have placed this 
sacred image above the w r i t ings  o f  the Dharma? Priests  in this L a t te r  Age 
respect the secular au thor i t ies ;  how much more so should they venerate 
the miraculous deit ies.

Such abuse as this [ tu rn ing  one’s back on the Holy Gods of Shinto by 
the fo l lowers  of Honen] should be stopped.

A r t i c le  6. The E rror o f Ignorance Concerning the Pure Lands

When we examine The Sutra o f M editation on A mida Buddha we f ind this 
statement:

A l l  ord inary people who wish to be born in this [Pure] Land should c u l 
t iva te  three categories of act ion (sangS). F irs t  of a ll ,  they should act 
f i l i a l l y  toward th e i r  parents and support them, serve (b iijl)  the ir  teach
ers and elders, be o f  compassionate mind and avoid k i l l ing ,  and per
form [ the rest of]  the Ten Vir tuous Act ions.  Secondly, they should take 
and observe the Three fo ld  Refuge [in the Buddha, the Dharma and the 
Sangha], f u l f i l l  all moral precepts w i th o u t  neg lecting any o f  the normal 
rules of behavior. Third ly , they should raise the desire for  en l igh ten
m en t ,59 be deeply convinced o f  the pr inc ip le  o f  cause and e f fe c t ,  and 
chant [ the  sutras o f ]  the M ahayana.40

M oreover，in describing those beings to be born in the highest form in 
the highest grade (jobon jos^o)  among the nine grades, i t  says that they 
should "accomplish all  the v ir tuous act ions accord ing to the precepts and 
rec i te  the sutras of the Mahayana" (See Nakamura 1964, pp. 62-63; Mul le r

37. The Buddhist p ries t Gyokyo was ins trum en ta l in having the lwashim izu 
Shrine construc ted  so th a t the Shinto d e ity  Hachiman could be w or
shiped near the c a p ita l; the " th re e  sacred ones" are  the Buddhist 
de itie s  Am ida, Kannon and Seishi, who appeared w h ile  G yokyo was 
pray ing  a t the Usa Hachiman Shrine. See Matsunaga 1969, p. 222; 
Posonby-Fane 丨953，p. 78.

38. D ingoji tem ple records in Mongaku's han dw ritin g  s ta te  th a t K uka i 
the re  enshrined the likeness of Hachiman Daibosatsu drawn by h im self.

39. Hotsubodaishin, The question o f the need to  "ra ise  the desire fo r
en ligh tenm en t" became a c e n tra l issue in M yoe's a tta c k  on the Senja
kushu. See note 1 ，々p . 13.

な0. From the KanmuryDjukyD: see p . 17; Nakamura 196な, p .なな；M ulle r 1965,
p. 167.
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1965, p. 188). Concerning those to be born in the lowest form o f  the middle 
grade (chubon gesho)，it  says tha t  they should be " f i l i a l  to the ir  parents 
and support them, besides exercis ing benevolence and compassion in the 
w or ld "  (see Nakamura 1964, p. 68; MLiller 1965，p. 194).

Teacher of the しaw T 'an-luan [Donran, 476-542] is the founder of the 
Nenbutsu [Sect], Among the f ive kinds of condit ions (en) for  reb ir th  in the 
hiahest assembly in the Pure Land, of the fourth  he says that we must 
" c u l t iv a te  al l the v ir tues."  And among the seven condit ions fo r  reb ir th  in 
the middle assembly, he speaks of "cons truc t ina  pagodas and Lemples,1' and 
" feed ing  the c le rg y . "41 M ed ita t ion  Master Tao-ch 'o  [Doshaku, d. 645], 
compil ing his w r i t ings  on the Constant P rac t ice  of M ed ita t ion  on the Bud
dha (JoJunenbutsu sanmai], says tha t  " i t  is because we frequent ly  meditate 
on the Buddha that we speak of 'constant p rac t ice '  ( jo ju ),  ce r ta in ly  not 
because we neglect o ther  forms o f  m ed ita t ion."れ  And there was no 
instance in which Priest Shan-tao le f t  unrepaired the pagodas and temples 
which he happened to see.”

Thus, from the sect's three basic scr ip tures down through its doctr ina l 
in te rp re ta t ions ,  reb ir th  in the Pure しand is abundantly  auaranteed to a 
va r ie ty  o f  rel ia ious pract ices.  Moreover, T'an Juna [Don 'yu ]^^  raised 
br idges， Shan Ch'eng [Z en jo ]  bu i l t  roads, Ch'ang Min [ Jomin] repaired 
halls, Shan Cho [Zenchu] cleaned l iv ing  quarters, K 'ung Jen [KGnin] co(- 
[ected f lowers, An Jen [Ann in ]  burnt incense，Tao Ju [Donyo] o f fe red  food, 
and Seng Ch ' ing [Sokyo] sewed clothes. Each by a single concre te  good 
work a t ta ined  reb i r th  in the Pure しand immedia te ly  a f te r  death. Sena Yu 
[Soyu] had a [H inayanis t]  Scripture o f the Tradition [agon; agama] while  
Hsing Yen [Gyoen] lec tu red  on the [Mahayanist]  Acceptance o f the Great 
Vehic le .45 Although one had but a single Hinayanis t sutra and the other 
d i f fe re n t ia te d  between the commonplace and the sage, [ the  Buddha] 
responded to each in his own way and they both did indeed reach the Pure 
Land. P r ies t  Tao-chun [Doshun] ceaselessly performed the nenbutsu and

U1 . From the "B r ie f  Discourse on the Pure しand o f  Peace and Rest" ( Rya- 
kuron anrakujddogi^ T . 1957, v . 7々，p. lc ) .  The wording o f  the Pe t i t ion  
varies s l igh t ly  from the curren t modern ed it ion .

42. From the "Compendium on the しand o f  Peace and Rest”  (AnrakushD， 

T . 1958).
43. Accord ing to  the b iograph ica l sketch o f  Shan-tao in the "Auspic ious 

Biographies of Those who A tta ined  R eb ir th  in the Pure しand of the 
West" (d jdsa im jSdo  zuiOden, T .2070, v .51,  p. 105).

44. Anecdotes about the  fo llo w in g  ten ind iv idua ls  —from  T a n  Jung through 
Hsing Yen—were probably  included in the "New C o l lec t ion  of Rebir th  
in the Pure しand accord ing to  the Vows" (Shdnpen zuigandjdshu) by 
Fei-cho ( d . 1063), a work probably known to 3okei but now lost. _H o w -  
ever，the items also appear in the Shinpukuji manuscript of the 0 j5Jo- 
doden ( c f .，T. 2071?) by the Ch'an monk Chieh Chu (Kaishu, 985-1077), 
a work believed to  have been based on Fei-cho 's.

45. Asanga's noted Mahayana-samparigraha {5hd[daJJo]ronf T . 1592-97).
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would not copy the Grea t Wisdom [ S u t r a ] ; B u d d h a m i t r a  would not carve 
Buddha images whi le  engaged in the S ing le -p ract ice ,  oblivious of al l else. 
Both thereby were not in accord w i th  the Vows fo r  the a t ta inm ent of 
reb ir th  in the Pure Land and were admonished by the ir  superiors. A f t e r  a 
long w h i le  they re c t i f ie d  th e i r  biases and in the end were reborn in the 
Western Region.

We should ce r ta in ly  understand tha t  the path to l ibe ra t ion  depends 
ne i ther  on the nenbutsu nor on any o ther  p rac t ice  but is simply Mind. 
A lthough there is a phrase in the Lotus Sutra which speaks of "going to 
the world -sphere of Peace and R es t，" 47 and the [G reat] Wisdom [Sutra] 
speaks of " re b i r th  in the Pure Land in accordance w i th  the Vows，l,z;8 we 
must dis tinguish between the to ta l i t y  of aspects (sDsD) [o f  M ind] and a 
single small pa rt  (sh^bun). As long as we say tha t  [M ind ] is not to be 
equated w i th  the specif ic  aspect (bessD) which is nenbutsu, and as long as 
we do not cla im that the nenbutsu is a f ixed karmic  cause, then the whole 
w i l l  encompass the spec if ic ,  the higher w i l l  necessarily incorporate  the 
lo w e r .49 This is t ru ly  the way Buddhist reasoning operates. Why should we, 
by adopting habits fam i l ia r  to the unenl ightened, make the e rro r  of losing 
the im par t ia l  path which is the world  o f  the Buddha? The Pure Land of 
reb ir th  is not atta ined by the se lf -power (jiT ik i) of the devotee, but simply 
by re ly ing  on the power of Am ida ls Vow. In o ther scr ip tures and other 
methods there are no special provis ions fo r  being received into the Pure 
Land ( in jo； c f . ,  note 33, p. 25), no special vow about the Buddha's welcom
ing (raigo). I f  the nenbutsu fo l lowers  cannot measure up [ to  the other 
scr ip tures and o ther  methods], can th'ey simply, as those who receive A m i
da's teaching (shoke), depend on his coming (rsdQO)? Are  they not rea lly  a 
strange lo t!  ,

Having encountered the Law handed down by Sakyamuni, we are to 
observe the p ract ices of the Mahayana — this  is the essence of the m atte r .  
I f  we do not take refuge in th is  Holy One [Sakyamuni]  we may tru ly  say 
tha t  we have no a f f in i t y  w i th  him. I f  the nenbutsu is not accompanied by 
o ther p ract ices,  then we w i l l  be lack ing in good karma. The two approach
es are compleme门ta ry .  How the门 can those who p rac t ice  other methods be 
excluded from reception (injo) in to  the Pure Land9 I f  one may not a tta in  
reb i r th  in the Pure Land because he does not solely concentra te  (sennen)

な6. The story of Tao-chun's refusal to copy the Great Wisdom Sutra (see 
note 8, p . 10) is to be found in another work  by Fei-cho, the "Records 
of Sp ir i tua l  Response from the Three Treasures” {SsnbD kanndroku, 
T.208^).

な7. Sokud anraku. Lotus Sutra, Chapter 23. See Sakamoto and 丨wamoto 
1967, p. 204; c f. ,  H urv i tz  1976，p. 300.

4 8 . 1  he source of this phrase has not been ide n t i f ie d ,  but its p rox im ity  to 
the Tao-chun re fe rence  and the lost ZuiganDjDshu may not be acc iden
ta l.  See note なな，p. 27, note 46, above.

^9. The argument is obscure，but Joke i seems to be saying that no p rov i
s ional means used to a t ta in  u n d i f fe ren t ia ted  Mind is to be made into 
an absolute.
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◦ n the Buddha [A m id a ] , then how could M ed ita t ion  Master Chih-chueh 
[C h ika ku ]50 have a t ta ined the highest form of the highest grade when he 
combined his medita t ions every day w i th  a hundred other pract ices? [n 
general,  the wicked are hard to redeem, but [Am ida ] is pleased to save 
them; although d i f f i c u l t  to redeem they w i l i  be reborn w i th  him [in his 
Pure Land] through the m er i t  of performing some slight merit, w i th  the ir  
voice. Thus we should understand the meaning of the phrase, "by p ra c t ic 
ing up to ten thoughts [ i.e., chanting the name of the Buddha Amitayus]"  
(nais/l i ju n e n ) .51 However, people today neg lect the root and go for  the 
branches, re ly  on the in fe r io r  and scorn the superior, how could they be in 
c o n fo rm ity  w i th  the purpose of the Buddha? On the day when an august 
emperor designates， at the cou rt  where he conducts a f fa irs  of s tate, the 
o f f ic ia ls  to act in his behalf,  he requests serv ice from the wise and the 
foolish, each according to the ir  ab i l i t ies ,  and from famil ies both of high 
and low status. But to the foolish he does not entrust a posit ion which 
would not be w ith in  his capac ity  even i f  he were to apply himself from 
morning t i l l  n ight;  and a person of low social status cannot advance to the 
rank o f  the nob i l i ty  even i f  he is d i l igen t in public a f fa irs .  In his own 
country  the Grea t K ing  of Enlightenment dispenses his ranks of Nine 
States [described in the Sutra o f  Meditation on A mida Buddha] at the gate 
where the wise and the foolish come to his court.  His pr inc ip le  o f  se lec
t ion is surely tha t  one receives as he has performed in observing vir tuous 
behavior in fo rmer lives. And i t  would be an excess of s tup id ity  for  one to 
re ly  e n t i re ly  on the Buddha's power w i thou t  taking into account his own 
cond it ion  in l i fe .  The mere mouthing o f  the syllables of the Buddha's name 
does not bring the f r u i t  of unblerrTished act ion to m a tu r i ty ;  and to expect 
reb ir th  in the Pure Land a f te r  death under such c ircumstances is a serious 
misconception. How can one expect this i f  he is tacking in m ora l i ty  and 
wisdom9 If  one would gradually  a t ta in  this reb ir th  through many li fe t im es, 
do the m ora l ly -perfum ing  (kunshu) p rac t ices of the Single Vehicle [ i .e., 
Tendai] or the union (ka ji)  [o f  sent ient beings w i th  Mahavairocana] through 
the three Teach ing-pract ices (sanmitsu' [o f  Shingon] have no power to 
help9 A l though we all sink [ in  this wor ld  o f  b ir th -and-death ],  the foolish 
sink s tra igh t  down; and although we rise together, the wise qu ick ly  f loa t  
] ike a bowl [on w a t e r l  And those who have both wisdom and prac t ice  are 
as strong as t igers w i th  wings: one can stand up to many, and the Buddha 
graciously  shines his l ig h t  upon such people.

But from the f i rs t  these [nenbutsu] people dismiss such considerations. 
As long as the S ing je-pract ice  group recklessly disdains the vir tuous 
behavior [requ ired of us morta ls  whose good fo r tune  to encounter the Law

50. Yung-m ing Yen-shou (Y5my5 已nju, 90な一975)， who a ttem pted  to  ha r
monize C h'an w ith  the Pure Land movements in China (Ch'en 196^, 
pp• な0な一な05)， was also the author o f "The M irro r  o f Sectarian  D if fe r 
ences" (Sugy^roku), a work promoted sh o rtly  a fte r  35kei',s tim e by the 
Zen syn c re tis t, Enni Ben'en (1202-1280).

5 1 . Phrase from  the 18th vow as re la ted  in the L a rge r Pure Land 5utra. 
See p . 16, and Nakamura e t a l. 1963, p. 136.
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is as rare as] the sea tu r t le  [encounter ing a log 丨门 the vast sea];52 and as 
long as they mis takenly  hold to the ir  own wisdom [which is as narrow as 
th a t ]  of a frog in a we l l  [which imagines its l im ited  horizon to be the 
en t i re  wor ld ],  we cannot remain s ilent.  And so it has come to the point of 
our addressing the Throne. If there are foolish priests or laymen who mis
understand the meaning [o f  the D harm a], whether  by making l igh t  of the 
way of reb ir th  in the Pure Land, or by excluding the p rac t ice  of the nen
butsu, or by not combining this w i th  other exercises —these people w i l l  not 
a t ta in  reb ir th  in the Pure Land and so w i l l  comple te ly  fa i l  to achieve the ir  
rel ig ious ob jec t ive .  They should be placed under an in te rd ic t ion .  And even 
though such a policy would have the de fect  of [ca l l ing  a t te n t io n  to the 
S ing le -p rac t ice ]  nenbutsu, when the pros and the cons of the m at te r  are 
weighed, is an Imperia l Proc lamation not called for?

A r t ic le  7. The E rror o f Misunderstanding the Nenbutsu

F irs t  of all,  w i th  resoect to the Buddha as object of medita t ion , we d is t in 
guish between name [na) and substance (tai) , and w ith in  substance we 
dis t inguish between the condit ioned (Ji) and the Absolute (ri).

Next, w i th  respect to the subject ive ab i l i ty  to meditate, there is verb
al a r t icu la t ion  (kusho) and mental reco l lec t ion  ishlnnen). Within mental 
reco l lec t ion  there is close medita t ion  {kenen)^^ and c o n te m p la t io n 〔(<an- 
nen); and w ith in  contempla t ion one proceeds from the d if fused stage (san'f) 
to the focused stage then from ta in ted  (uro) to untainted (muro). The
progression is from shallow to profound, the ear l ie r  being in fe r io r  and the 
la t te r  superior.

Now to intone the name of the Buddha w ith  the mouth is ne ither medi
ta t ion  (kan) nor concentra t ion  i j。、 This is the most coarse and shallow of 
the methods of nenbutsu. We may say tha t  i t  Is good enough for  certa in  
indiv iduals  in a wordly s ta te  of mind, but how can we avoid such d is t in c 
tions i f  we s t r ic t ly  compare the methods7 When the S ing le-pract ice  
devotees are faced w i th  these d i f f ic u l t ie s ,  they do not consider the issues 
but simply fa l l  back on the statement: "Among the fo r ty -e ig h t  Vows of 
Amida, the Eighteenth  assures reb ir th  in the Pure しand to those who 
rec i te  the nenbutsu." But how can they conceal al l the other Or ig ina l 
Vows and speak of just this one? Even w i th  respect to this one vow, the 
phrase "by p rac t ic ing  up to ten thoughts [ i .e . ,  chanting the name of buddha 
A m ita yu s ]"  inaSsni Junen) is to emphasize the least [among a va r ie ty  of 
superior pract ices].  Taking m edita t ion  ikannen) as the standard, it 
incorporates the lesser p rac t ice  of vocal u t te rance  [kush巧)； and giv ing 
prominence to the p rac t ice  of the ca l l ing  on the Holy name many times 
(tanen), i t  thus does not neglect the p rac t ice  of the ten thoughts

52. Possibly a reference to the "b l ind  t u r t le  and てhe f loa t ing  log" (m5/d 
fuboku) metaphor found in the Lotus Sutra and elsewhere.

53. The Meditation Sutra says: "Thou shouldst apply thy mind en t i re ly  to 
close meditat ion upon those who have already perfected the pure 
actions necessary fo r  tha t  Buddha coun try . "  (Takakusu，transl. ;  Mul le r 
1965, p . 167; Nakamura et al. 196 ，々p. D
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(Junen) [ i . e .，the ten invocations of the name o f  the Buddha A m i ta y u s ] .54
This exempli f ies the depth of the Great Compassion, the great power 

of the Buddha. To lead people easily and to e f fe c t  the ir  easy reb i r th  [in 
the Pure Land] there is m ed ita t ion  and also the m any-p rac t ice  ca l l ing  (ta
nen). Thus in the Meditation Sutra [Am ida ] says: " • • •b e in g  harassed by 
pains, he cannot th ink o f  the B u d d h a " . [s o  he should] at least u t te r  the 
name, 1 巳uddha A m i ta y u s /   ̂ A lready, apart from the word fo r  "u t te r in g  
the Name" (shomyo) there is the word fo r  " th ink ing  on the Buddha (nen
butsu). We know that to th ink  on the Buddha is mental reco l lec t ion  
(shdnnen)’ contempla t ion (kannen； c f . ,  f i r s t  paragraph of A r t i c le  7). Among 
what is superior and what is in fe r丨or, why should the Or ig ina l Vov/ of the 
Tathagata  set aside the superior and adopt the inferior"? And how could 
priest Shan-tao, on f i rs t  arousing the desire [ f o r  e门j ig h te门me门t {hosshin)] 
and seeing a representat ion of the Pure Land, s ta te :  "C e r ta in ly  only by 
this method of m edita t ion  (kanmon) can we transcend b ir th -and-dea th !"  
And presently  he entered upon tha t  path and could a t ta in  samadhi, C e r 
ta in ly  we know that the personal p ract ices o f  this monk included the Six
teen M ed ita t ions  [described in the M editation  Sutra] (Juroku sdkan). The 
word nenbutsu comprises "seeing" (kan) as welt  as speaking (ku). Were this 
not so would Shan-tao have w r i t t e n  a com m enta ry56 on the Meditation  
Sutrd and developed a method fo r  m edita t ion? In both the o r ig ina l sutra 
and the t rea t ise ,  why should the cha rac te r  fo r  "m ed ita t ion "  (kan) be used 
in the t i t le ?  In his exp l ica t ion  o f  the M editation Sutra，Shan-tao states 
tha t  i f  one simply employs the Buddha's name，this is an expedient device 
(hQben) to lure a person of small sp ir i tua l po ten t ia l .  These are the two 
sides to the words o f  this master 's explanation: compassion-wisdom [Jihi 
chie) [ the absolute whose comprehension defines the Bodhisattva ] and [ the 
provis ional t ru th  of]  he lp ful aids {zenovo=hoben) are not ident ica l.  Would 
those who are the pi liars of this rel ig ious community impute e rro r  to the ir  
founder?

Although Shan-tao emphasizes verba! u t te rance  (kusho), he gives the 
name S ing le -p rac t ice  [senju) to genuine 丨ned ita t ion  on the Buddha which is 
accoompanied by the Three States o f  Mind isBnshin)^7 and which is not 
lacking in the Four Pract ices {shishu)^^ But i f  sen ("single, sole, special")

5^. In add it ion  to being included in the 18th vow, the expression Junen 
("ten thoughts / invocat ions")  is found in the descrip t ion  o f  the six 
teenth, and lowest, o f  the classes o f  medita t ion  described in the Medi
ta tion  Sutra (Mul le r  196 5, pp. 198-199; Nakamura et al. 1964，p. 71).

55. Sources as above, note 54. The sutra continues: " l e t  him do so serene
ly w i th  his voice un in te rrup ted ; let him be (cont inua l ly )  th ink ing  of 
Buddha un t i l  he has completed ten times the t h o u g h t . " ”

56. The Kuan-ching-su (Kangyosho, T . 1753), one of the most in f luen t ia l  
works on Honen's thought (see Coates and Ishizuka (925).

57. S incer i ty ,  p ro fund i ty ,  and aspirat ion, accord ing to the M editation  
Sutra； but a para l le l  t r iad  is also described in the Larger Pure Land 
Sutra, See Matsunaga 1976, p. 98, p. 319 (note 101).

う8. Four rules fo r  the p ra c t ice  of the nenbutsu set fo r th  in Shan-tao's 
Ojoraisange ( c f n o t e  26, p. 23). See Coates and Ishizuka 1925，p. ^10.
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is merely  taken to mean the abandonment of o ther p rac t ices， and i f  ju  
(np ra c t ic e M) merely means moving the mouth and hands, then what we 
ought to say is tha t  [S ing le -p rac t ice ]  is a "s ingu la r i ty  about which there is 
nothing special (fusen no sen nari) and p ract ice  which is no p rac t ice  at all 
{hishu no shu nari) ."  And i f  its fo llow ers  ac t  w i th  the idea of a t ta in ing  
assured reb ir th  in the Pure Land using this adu ltera ted  method (koke 
zddoku) [combin ing good and bad elements], then how could the sect of 
Shantao be for  the superior devotees of Amida? I t  is fa i r  to say tha t  when 
these [S pec ia l-p rac t ice ]  people speak o f  the Pure' Land, and nenbutsu， the 
causa l i ty  of karma, or reb i r th  in the Pure Land, i t  is d i f f i c u l t  to fa thom 
the re la t ive  depth of the r ive rs  and lakes [o f  the ir  arguments], and easy to 
confuse what is fa r  from what is near in the m at te r  of p rac t ice .

If we do not study the nature and cha rac te r is t ics  of the various sects, 
how w i l i  we come to know the t ru th  of the ir  methods? In this respect our 
own Hoss5 Mahayana sect or ig inated from the heart of Blessed S'akyamuni 
and M a i treya  (Jison) and is m inute ly  cod if ied  in the scr ip tures comprised 
of the basic sutras and the basic commentaries {honkyo honron).^9 In India 
the Philosopher of a Thousand Parts [Vasubandhu]6 0 and the Ten Great 
Bodh丨sa t tvas61 both advocated and opposed commitment to e ither the 
phenomenal or the Void [ in  order to maintain  the Middle Way between 
extremes]. Then also, qu ite  early ,  Pr iest Hsuan-tsang [Genjo , 600-664] and 
the Lord  of the Hundred Commentaries [K 'u e i -c h i  (K ik i ,  632-82); also 
known as Tz'U^-en] carr ied  on the t rad i t ion  w ithou t  e rro r .  Now although the 
Pure Land devotees have the explanations of Tao-cho and Shan-tao，we [ in 
the Hosso sect]  do not place our rel iance on them. But they too were men 
o f  accomplishment in samadhi; and would they have con trad ic ted  the words 
o f  H e-W ho-w i l l -be -B uddha- in -H is -N ex t-L i fe  {Issho fusho) [ i .e . ,  M a i treya , 
founder of Hosso]? Seek fo r  mutual harmonizat ion and do not de l igh t  in 
wanton opposition*

A r t ic le  8. The E rror o f V ilify ing  the Followers o f Sakyamuni
The S ing le -p rac t ice  fo l lowers  say: "The games of Go (ik i)  and parcheesi 
(sugoroku) do not v io la te  the S ing le -p ract ice ;  ne i ther  are the relat ions be
tween women and priests (nyobon) nor the eat ing o f  meat hindrances to 
reb ir th  in the Pure Land.62 P rac t ic ing  the d isc ip line in this L a t te r  World

59. The "Comple t ion of Mere Ideation" (Joyuish ikironf T . 1 585) lists six 
sutras and eleven commentaries considered canonica】 by the sect.

60. Senbu no Ronshi. The thousand items were thought to have been 500 
which Vasubandhu (Seshin) w ro te  as a Hinayanis t and 500 which he 
wrote  as a Mahayanist.

6 1 . Ten philosophers (ronshi) enumerated in the "Th ir  /  Verse Treat ise  on 
Mere Ideation" ( Yuishiki sanjuju, T. J 586); DharmapaJa, e tc .

62. 3ien makes a sim ilar compla in t in the Gukansho (1219): "The nenbutsu 
priests went so far as to make such promises as these: ' I f  you become 
a p ra c t i t io n e r  of this teach ing，Amitabha Buddha w i l】 not consider you 
the least b i t  s in fu l,  even i f  you lust a f te r  women and eat fish or 
f o w l . . . ' 1 (Brown and Ishida 1979’ p. 171).
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is as rare as having a t ige r  in the m arke tp lace .65 And it is a fearfu l  
mistake. A person who fears wickedness and has scruples about co inm ittmg 
ev i l  is one who does not place his rel iance on the Buddha.”

Because this kind of rough ta lk  (sogon) spreads throughout the land 
and captures people's though ts, i t  is an enemy of the Dharma. It  is essen- 
t i a 丨 tha t  the teaching of reb ir th  in Paradise promote the p rac t ice  of the 
d isc ip line, the kannic cause for  reb ir th  in the Pure Land. I f  you ask why 
this is so, ] reply  that were there no reau丨a t ions，then i t  would be impos
sible to maintain  the Six Roots of M e r i t ;  and when one permits the doors 
of the s e n s e s 「to remain open] at w i l l ,  then the Three Poisons [ il lusion, 
envy, anger] easily arise. When one entangles oneself  in the condit ions for  
il lusion, then the window for  m ed ita t ing  on the Buddha (nenbutsu) is not 
serene; and when one muddies the heart wi th envy and anger, the waters 
of the Jeweled Lakes (hochi)6  ̂ cannot be clear. Is not the experience of 
these good karmic  states the Pure しand i tse l f?  Accord ing ly , we in ten t ly  
employ the pract ices of the d isc ip line as the karmic cause fo r  reb ir th  in 
the Pure Land. The w r i t  ings which set fo r th  the teaching are as [ have 
stated above. I t  is known to everyone that priests in this l_a tter  Age fa il  
to observe the regula tions and v io la te  them. W ith in  the S ing le-pract ice  
[community ] are those who do observe the regu la t ions.6C> Their behavior is 
ce r ta in ly  not what we lament here. A lthough they may not observe the 
regula tions s t r ic t ly ,  and al though they may not fo l low  the procedures as 
expla ined t rad i t io n a l ly ,  they do have a sense of respect fo r  them, and they 
lament over the lax i ty  of the times. But in addit ion to liv ing a l i fe  of 
repentance (zange； c f . ,  sange, p . 14) they make a poin t of breaking the rea- 
u lations and so accommodate the Way to the vulgar mind. Nothina is worse 
than this to cause the ex t inc t ion  of the Buddha's Law. The movement is 
popular in the c a p i ta丨 and in nearby provinces; and i t  is said that as far  
[no r th ]  as Hokuriku and the various provinces along the Eastern Sea 'T o - 
kai) and o ther  c i rcu i ts ,  monks and nuns of the S ing le -p ract ice  movement 
successful ly  propagat.e these not ions. Except by Imperia l E d ic t , how can 
they be restrained? The purpose o f  this request is en t ire ly  concerned w i lh  
these matters!

A r t ic le  9. The E rror o f Bringing Disorder to the Nation
The Buddha's Law  and the Imperial Law are as body and mind: each should 
see to the ir  mutual we l l-be ing, and then the w e lfa re  of the s ta te  w i l l  be 
assured. In these times the Pure Land movement has begun to arise and 
the ac t iv i t ie s  of the S ing le -p ract ice  to f lourish. But can we also say that 
these are times when the Imperia l Power has been restored7 Moreover, the

63. Metaphor appearing in the Mappo tdm ydki (Rhodes 1980, p. 92).
64. Part of the descrip t ion  of the Pure しand as found in the A mida Sutra. 

See M ul le r  1965，pp. 93-9^; Nakamura et a i . 1964, p. 90.
63. Possibly a reference to H5nen, whom 3okei sees as uprigh t ,  but mis

guided ( c f ”  A r t ic le  4).
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three T eachhings [M o ra l i t y ,  Wisdom, M ed i ta t io n ]  are about to be 
abandoned and the E ight Sects are declin ing. Time and again how the 
government of socie ty is in disarray!

What we wish is that the Nenbutsu and the other sects would be [as 
compatable  as] w a te r  and milk; and that the Buddha's Law and the Imperial 
Law would fo reve r  harmonize heaven and earth . But although the various 
[ t ra d i t io n a l ]  sects all  believe in m edita t ion  on the Buddha [nenbutsu] and 
harbor no i l l  designs against that movement, the S ing le -p ract ice  people 
deeply despise the other sects and w i l l  not share the same seat w i th  them. 
They ca rry  the ir  conduct to this extreme, being as d i f f i c u l t  to accommo
date as f i re  and wate r.  I f  matters  were to be as the S ing le -p ract ice  people 
in tend, then a l l  o ther Buddhist ac t iv i t ie s  in the wor ld  [ l i t e ra l l y ,  "under 
heaven and w i th in  the seas"] would be suspended. The only reason that 
high and low all have not yet taken refuge in this doc t r ine and the l i fe  of 
the Dharma has not yet become ob l i te ra ted  is not for  want of outside c i r 
cumstances. It is because your august sense of purpose is not easily sway
ed due to the c la r i ty  o f  your understanding. Having arr ived at these L a t te r  
Days, i f  the S ing le -p ract ice  people get the oppor tun ity ,  then the a t t i tude  
of the government w i l l  be to see the other sects as so much rubbish. And 
even i f  i t  did not come to the point of the ir  ac tua l ly  being banned, the 
Eight Sects would  t ru ly  be as i f  they did not exist! Perhaps we should call 
to mind K ing  Pusyam it ra 's66 great des truc t ion  of monasteries, or the Hui- 
Ch'ang Emperor 's67 e rad ica t ion  of priests and nuns, which was caused by 
the advice of foolish m in is ters and the jealousy of the Taoist c le rgy.

As fo r  the causes and condit ions for  the ext incUon o f  the Law, we 
cannot te l l  what the fu tu re  w i l l  bring. With such considerations in mind, 
we send up this memoria l tha t your Majesty may take act ion.  I f  an admoni
t ion is not fo rthcom ing  at this t ime, then how w i l l  the pe rp lex it ies  of the 
fu tu re  be resolved? Buddhism, alas, has had its problems since an t iqu i ty ;  
but this common appeal by a l l  the E ight Sects is unprecedented. We 
respec t fu l ly  look up to your sage judgment to decide on the re la t ive  merits  
of the case. What we hope and ask fo r  is tha t  Your Imperia l Decree w i l l
make known your wishes throughout 
vinces ca l l ing  fo r  the co rrec t ion  of 
C a l l ing  on the Name of the Buddha" 
the community of the World Honored 
g radually  harmonize w i th  the waves

the Seven C irc u i ts  and a l l  the pro- 
the doctr ine  o f  the "S ing je -p ract ice  

as advocated by Genku. The wish of 
One is that the waters of the Dharma 
of the Sea of Emptiness,68 and that

67.

68.

In 18^ B.C. Pusyami tra ove rth rew  the Mauryan 
dynasty, whose outstanding representa t ive  had been the Buddhist K ing 
A ざoka (ca. 273-232 B.C.). Pusyamit ra favored the Brahmans and Bud
dhist his torians te l l  us of his severe persecutions (E l io t  1954, 
pp. 68-69).
That is, Emperor Wu-tsung, who in Hui-chang 5 (8な5) in i t ia te d  the 
great persecution in China witnessed by Ennin (Ch'en 1964, 
pp. 226-233).
Shunkai. A ra ther  unusual compound, but this is perhaps the most the
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the sub jugating power o f the K ings o f Wisdom (M yo -o )69 may fo reve r 
c le a r away the clouds o f e v il in the  w inds o f the High M ounta in  (Y ao ).70

This s incere sta tem ent presented to  the  co u rt 
w ith  awe and respect

Summary

Submitted to  A ccompany the P etition

The a fo rem entioned  Genku is biased tow a rd  a s ing le  re lig ious method and 
com p le te ly  re je c ts  the E igh t Sects. Since i t  is the purpose o f the Tenma 
[th e  E v il One] to  obs truc t the Buddhas and the Gods, a ll o f the [e ig h t] 
sects are o f the  same mind in desiring  th a t th is  m a tte r be handled by 
Im peria l Decree.

Genku has a lready p ro fe rre d  a le t te r  o f apology ( ta y 5 ) ,7 1 but since 
th is  was not s u ff ic ie n t to  que ll the  annoyance, an o rde r o f p ro h ib itio n  was 
issued from  the R e tire d  Em peror [G o-Toba]. But the  a g ita tio n  o f GenkG’s 
fo llo w e rs  was such th a t i t  increased th e ir  v is ib il ity  a ll the  m ore. In p a r t i
cu la r, a f te r  he had taken up his brush to  w r ite  his pledge {kishQ; see p . 18) 
on the day when the monks o f M ount H ie i sent a messenger w ith  add itiona l 
queries, h is d isc ip les to ld  his lay  fo llow e rs : "The Shonin's words are a ll 
tw o-s ided  and don 't go to  the heart o f the m a tte r . D on 't be in fluenced  by 
what you hear from  ou ts ide rs !" And sta tem ents to  th a t e f fe c t.  A fte rw a rd s  
th e re  was no change a t a ll in the  c leverness o f his h e re tic a l views. W ill 
the  apology th is  tim e be the same as the one be fo re?  B ut i f  one reports  
fa lse ly  to  the Em peror, his c rim e  is a ll the  more grievous. W hatever the 
august w ishes o f your M ajesty  m ight be, how cou ld  your loya l sub jects not 
obey?

plausib le  in te rp re ta tio n . The ch a ra c te r shun $  is th a t used to  trans
li te ra te  the ^un o f ^unyatat "Em ptiness, the V o id ." Had Joke i used the 
ch a ra c te r w h ich  usua lly  translates  the te rm  ( i.e ., ku 空 ) , his metaphor 
would have fo rced  him  to  employ the compound used to  id e n t i f y  the 
g re a t Shingon leader, K u ka i; and his audience would not lik e ly  have 
taken the tw o cha rac te rs  as meaning l i te ra l ly ,  "Sea o f Em ptiness."

69. M y5 -0 , the m an ifes ta tion  o f M ahava irocana who disperses e v il.  P ro 
bably an oblique re fe re n ce  to  the Japanese monarch who is being 
asked  to  disperse the "e v il"  o f the S in g le -p ra c tice  movement.

70. Joke i rounds o f f  his P e tit io n  w ith  some ra th e r convo lu ted  h is to r ic a l 
and th e o re tic a l a llusions. M orohashi ( III ,  p. 21“ ）lis ts  some nine moun
ta ins  ca lled  Yao, bu t we cannot say to w h ich , i f  any, ]6 k e i is re fe r 
r in g . But i t  cannot be co inc idence th a t Yao and Shun, the  names of .15- 
ke i's  m ounta in and r iv e r , a re  also the names o f the g rea t legendary 
ru le rs  o f China known fo r  th e ir  v ir tu e .

7 1 . Honen's submission o f any le t te r  o f apology (tajJG) p r io r  to  the P e ti
tion  is not co rrobo ra ted  e lsewhere (Tanaka 1971, p. U2). I t  is c lea r 
from  w hat fo llo w s  in the Summary th a t Joke i is not confus ing th is 
w ith  the  120“  P ledge (kishdmon) sent to the Tendai abbot (see p. IS).
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So what we desire and request is th a t by v ir tu e  o f your gracious com
passion you w il l  q u ick ly  send out an Im peria l P roc lam ation  th roughout the 
Seven C irc u its  and a ll the  prov inces to  stop the excesses o f the Exclus ive 
S in g le -p ra c tice  (JkkG senju); and th a t you w il l  put a stop to  the transgres
sions th a t may be perform ed by Genku and his d isc ip les, and to  the h e re ti
ca l tendencies w h ich  they have long had to  v io la te  the [B u d d h a 's )しaw. 
And we hope tha t they may come to  the  true  way o f the nenbutsu. 
A cco rd in g ly , we have subm itted  th e  above.

The I " . ]  day in the te n th  m onth o f Genkyu 2 [1203]

Glossary

A midakyd
G e d a tsu b o粘税所
G e n k u 淙空
J d k e i自暱
K a iju se n ji 海f i 山丐
KanmuryGJukyd技琴窑呙好
K a n jin 'i sh^JOenmyGno koto
観心禹渴澤円明争
K an jin  kakumushTi 歧心霓零け
k a n n e n钹念
Kasagidera 笠證今
Kasuga Daim y^jin  hotsuganmon
吞3 太明神発睇艾
KOfuki^ji S5J0 ® 福弓要状

MappO tO m y O /c i末;去裆明記

MuryDjukyQ = 罜吞妗
R is h u b u n理埋文
Senjaku [hongan nenbutsu] shu
選択丨本願念仏%
senju nenbutsu 考修念仏
Sesshu fusha mandara 摂取不株®陀雄

Shan-tao 砉再
ShichikaJG kish^mon t:篚条起iA艾
Shinzei 信西
shO/nyO 蜗名

ShugyH Y d s h d唸行要抄
shunkai 舜海
Y a o 堯
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