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TAKEUCHI Yoshinori, The h e a r t  o f Buddhism : In search  of 
th e  tim e less  s p ir it  o f  p r im it iv e  Buddhisn). Edited and 
trans la ted  by James W. Heisig, w ith  a Foreword by Hans 
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THIS VOLUME, the fou rth  to appear in the series Nanzan 
Studies in R e lig ion and G u ltu re ，o ffe rs  a se lection  from the 
w ritings  of Takeuchi Yoshinori, a member of the "K yo to  
School" perhaps less known to the English-speaking world  
than Nishida or N ish itan i, in the able trans la tion  o f the 
General E d ito r of the series, James Heisig. Though spanning 
some tw en ty  years of the author's w ork, the pieces have 
been in terw oven w ith  care so tha t the whole betrays less 
re p e tit io n  than one m ight expect o f co llec tions o f this 
kind.

For a W esterner encountering such a w ork the f irs t  
question —and one o ften  d if f ic u lt  to answer —is: what is the 
w r ite r  doing? what is he about? The K yo to  School is nor
mally taken to be a form of "philosophy," an a ttem p t to 
make a uniquely Japanese co n tribu tion  in a W estern-style 
fo rm at (though o ften  in the form of an "an ti-ph ilosophy," or 
an "over-com ing of m etaphysics.")1 In the case of the 
present volume, however, I find  i t  more congenial and help
fu l to read Takeuchi as a " fe llo w  theolog ian" than as a 
"fe llo w  philosopher." This is not to say th a t he would 
agree, p re fe rr in g  as he does to re fe r to him self as a "p h ilo 
sopher of re lig ion " (p. 3). I suspect in any event tha t none 
o f these terms preserves its  fu ll connotsition in being trans
fe rred  from  the one con text to the other, a po in t Takeuchi

1 . For a recent survey of the Kyoto School, see Thomas P. Kasulis, "The 
Kyoto School and the West： Review and evaluation," The Eastern Bud
dhist X V :1 2 5 :叫 (1982).
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him self confirm s by suggesting tha t the "philosopher o f 
re lig io n " must do fo r the East what the "theo log ian" is 
doing fo r the We^t (p. 69). S till I make the suggestion in 
order to c la r ify  what i t  is I th ink  he is doing; or, at the 
very least, to c la r ify  what i t  is I am doing when I in te rp re t 
his w ork.

I f  theology is a d isc ip lined re fle c tio n  upon re lig ious 
experience, accomplished from  the v iew po in t of the re li
gious vision its e lf  (or " fa ith  seeking understanding" in the 
Anselmian fo rm u la tion ), then th is is precise ly what Take- 
uchi is about. His concern w ith  re lig ious experience (p. 8, 
p. 100) and w ith  conversion (p. 4, p. 109, p. 123, p. 125) is 
qu ite  c lear. He even characte rizes him self as "a Pure Land 
be lieve r o f extrem ely conservative stamp11 (p. 132), which 
in c iden ta lly  sets him o f f  from other members of the Kyoto  
School, who tend to the Zen tra d it io n . In add ition  to 
E ckha rt, Descartes, K an t, Hegel, and the phenomenologists, 
the favored partners in dialogue o f the K yo to  School in 
general, Takeuchi draws equally upon such figures as 
K ie rk e g a a rd ,巳ultm ann, T i l l i c h , 巳onhoe ffer, Robinson, and 
Cox.

Takeuchi also displays his theo log ica l leanings in the 
way he envisages the re la tionsh ip  between theology and 
philosophy. G ran ting  tha t re lig ion  and philosophy need to  
engage in c rea tive  dialogue w ith  each other, he in no way 
means to a llow  philosophy an outside and sovereign v iew 
po in t from which i t  can d ic ta te  to re lig ion  (p. 3). R ather, 
believers are to use philosophy to th e ir  own purposes, rem i
niscent of Western medieval theology where philosophy was 
seen as the ancilla or handmaiden o f theology. Takeuchi 
takes the Western pa tte rn  of the re la tionsh ip  to be marked 
by m utual h o s tility  (p. 4), apparently and un fo rtuna te ly  
unaware o f th is  e a rlie r tra d it io n  where philosophy and 
theology o ften  co-existed in f r u it fu l harmony.

Much of w hat Takeuchi is doing in these pages could 
be c lass ified  as theo log ica l in te rp re ta tio n 2 or the

2. The terms "interpretation," "history," and "system atics" adopted in 
these pages refer to the integrating parts of theology as discerned by
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herm eneutics of sacred tex ts . O ften , i t  must be adm itted, 
he seems to know more about the meanings and purposes of 
"p r im itiv e  Buddhism11 than the evidence we possess would 
a llow , but even here he is not w ithou t his own answer to 
the charge. Well aware tha t he m ight fa ll accused of 
anachronism, a t the same tim e he senses something lacking 
in many scholars using h is to rica l and lite ra ry  c r ite r ia  — 
namely, th a t they do not share the Buddhist fa ith . For any 
re lig ious genius, like  Jesus or Buddha, points to more than 
can ever be exhaustive ly captured in words, and the texts  
which record th e ir  message can be shown to preserve this 
same openness and p o te n tia lity  (pp. 67-68). What Takeuchi 
is proposing, then, is a "s p ir itu a l sense'1 in the texts  which 
can be discerned only from the view po in t of a be lieving 
and p rac tic ing  fa ith .

THE BOOK is divided in to  two parts, e n tit le d  respective ly 
"C en te ring " and "F ree ing ." The f ir s t  is focused in a general 
way on the meaning of Buddhist m ed ita tion  or contem pla
tio n . The opening essay, "The Silence o f the Buddha，’1 
revolves about an apparently simple in te rp re ta tiv e  question: 
w hat do the tex ts  mean when they show the Buddha re fus
ing to respond to  m etaphysical questions? But in fa c t this 
herm eneutical question is fraugh t w ith  consequences fo r 
theo log ica l method, and indeed may even be said to raise 
the question o f the very poss ib ility  o f theology. I f  the 
巳uddhafs silence is in te rp re ted  as a repud ia tion  of specula
tion , and th is  a tt itu d e  is then taken as p rescrip tive  fo r his 
fo llow ers , then theology is impossible, and the would-be 
theolog ian is advised to  keep silence as w e ll and repent of 
his urges to ve rba liza tion . W hile Takeuchi does not go as 
fa r as W atsuji, who sees in the 巳uddha*s silence a highly 
re fined  philosophical position akin to K a n t!s c ritic ism  o f 
metaphysics w ith  the antinomies (pp. 70-72)，he is obviously 
fo llo w in g  the K yo to  School in a llow ing some scope to spec

Bernard Lonergan in Method in theology  (New York: Herder and Her
der, 1972).
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u la tion  w ith in  the Buddhist tra d itio n .
The lengthy chapter on "The Stages of C ontem plation" 

may be considered an essay in flascetica l theo logy." In i t  
Takeuchi traces * the stages o f the sp ir itu a l life , making 
e x p lic it  re ference to the "pu rga tive , illu m in a tive , and uni- 
t iv e ” ways o f the Western tra d itio n  (p. 16). It is in te res ting  
to  note here tha t like  Teresa o f A v ila  he draws on images 
o f w a te r to describe the degrees o f contem plation. The 
concluding chapter of P a rt One, "C en te ring  and the World 
Beyond," in a sense turns to "eschato logy," but in fo llow ing  
Shinran (the founder o f the Jodo Shin sect), who co rre la ted  
the stages of human h is to ry  w ith  the stages o f personal 
g row th , i t  also f i l ls  out the trea tm ent o f the previous 
chapter.

P art Two, "F ree ing ,n gathers toge the r the au tho r’s 
re fle c tio n s  on the fundamental Buddhist idea of libe ra tion  
from  the causal chain th a t holds a ll things bound to  the 
wheel o f b ir th  and re b ir th . "The Problem of Dependent 
O rig in a tio n '1 introduces one of the main preoccupations of 
the book. In a p re lim inary  trea tm ent, Takeuchi presents the 
notion  o f dependent o rig ina tion  in the tw e lve -fo ld  line  o f 
causa lity : Ignorance begets vo litio n a l impulses, vo litio n a l 
impulses beget consciousness … names-form … six senses …  
sense c o n ta c t. . .  fe e lin g s . . . lu s t . • .  c lin g in g . •. becoming . . .  
b i r th . , .o ld  age and death. This teaching, Takeuchi holds, is 
the root and trunk  o f Buddhist thought (p. 63), and indeed 
the whole development of Buddhist thought is adumbrated 
in the developments o f th is  single notion. What is more, 
th is  exercise in theo log ica l h is to ry  can be extended even to 
the West, fo r in Takeuchifs view the person o f the la te  
Heidegger represents the cu lm ination o f the whole develop
ment o f Western thought in a position akin to the idea o f 
dependent o rig ina tion  (pp. 76-77). In o ther words, where the 
rest of the K yo to  School concentrates on exp lo iting  Nagar- 
juna's notion o f ^QnyatS fo r its  philosophical p o te n tia lit ie s , 
Takeuchi proposes to base a theo log ica l system atics on the 
notion  o f dependent o rig ina tion .

The next chapter, and the key to th is second part,
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deals sp e c ifica lly  w ith  "Dependent O rig ina tion  and Co- 
Dependency.n In i t  the author proposes a c lea r hermeneu
tic a l question: does p rim itive  Buddhism read the tw e lve 
fo ld  line  o f causa lity  u n i-d ire c tio n a lly , as W atsuji held, or 
does i t  ra the r involve a rec ip roca l m ediation such tha t 
each link  in the chain m irro rs  the whole, as in te rp re ted  by 
Ui? Takeuchi undercuts the debate by o ffe rin g  a bold 
proposal tha t would un ite  the two positions. He does this 
by seeing the succession o f dependent o rig ina tion  as a 
theory o f conversion according to which "the  uni-d im en
sional chain o f causes eventua lly  gives way to a deeper 
re c ip ro c ity  of co-dependent causes, which then in tu rn  
serves as a springboard fo r the a ttem pt to leap free o f 
causa lity  a ltoge th e r" (p. 89).

The essay e n tit le d  "A n E x is te n tia l In te rp re ta tio n  of 
Dependent O rig in a tio n '1 m ight a t f ir s t  seem misnamed 
because dependent o rig ina tion  is hardly re fe rred  to d ire c t
ly . Instead i t  reads like  a m edita tion  on the impermanence 
o f things, a memento morL In fa c t, here we come to the 
very core of Takeuchi's argument about reversing the chain 
o f dependency, about lib e ra tio n  from life  and death. The 
chapter centers on the conversion story o f the Buddha, and 
the way in which his early con fron ta tio n  w ith  old age, 
sickness and death led to  an insight in to  rad ica l imperma
nence. In th is con text mention is also made o f the conver
sions of Francis of Assisi and Ignatius o f Loyola (p. 125).

The fina l essay, "F reeing and the World Beyond,11 at 
once returns to the trea tm ent of Shin Buddhist eschatology, 
and represents an a ttem pt to dialogue w ith  the "Death o f 
God1' and "Secular C ity "  theologians. Here Takeuchi shows 
his "conservative*1 stamp. Where Robinson proposes aban
doning a !lGod up there" fo r  a flGod in here," Takeuchi 
refuses to dispense w ith  the transcendence of the Pure 
Land, or simply to dem ythologize tha t symbol. It remains 
fo r him irrep laceab le  (p. 135). Judging from the ra p id ity  
w ith  which such Western fads pass in to  ob liv ion one a fte r  
the other, Takeuchi may have made the co rre c t choice. The 
book ends on a note of heavenly litu rg y : ea rth ly  believers
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jo in  in w ith  a ll the Pure Land and a ll the Buddhas in the 
ten quarters in procla im ing the cosmic hymn o f the 
nenbutsu .
WHAT IS perhaps most s trik ing  about the volume as a 
whole are the v iv id  images tha t the author has scattered 
across its  pages. The images of the pond on an autumn's 
eve (p. 114), the friend  leaving on a tra in  (p. 115)，or the 
man w ith  the sick w ife  (p. 112) have the suggestiveness of 
h a iku : they insinuate much more than they say lite ra lly .  
Perhaps most a rresting  of a ll is the image of the journey 
through h is to ry  as a d rive  in an autom obile which has a 
single grea t m irro r fo r a w indshield, thus re fle c tin g  the 
road behind as i t  gradually recedes in to  the d istance, but 
leaving the fu tu re  tha t lies ahead to mere guesswork based 
on w hat has already passed (p. 117).

In a sense Takeuchi is less dram atic than Nishida and 
N ish itan i, who are constan tly  pu lling  down Western edifices 
o f thought to rebu ild  on a foundation of absolute noth ing
ness. Not tha t they are alone; the West has its  own ph ilo 
sophical w recking crews, o f course. But to th is rev iew er 
Takeuchi seems to be moving in a more f ru it fu l d ire c tio n . 
The West has specia lized in log ica l and s c ie n tif ic  knowing; 
the East in contem plation, silence, the in tu it iv e  knowing o f 
re lig ion  and a r t—a knowledge many contem porary Western 
philosophies show a hunger fo r. W ith in  human knowing as a 
whole there is room fo r both logic and in tu it io n , and co lla 
bora tion  on an epistem ological level seems to hold more 
promise than con fron ta tio n  on the m etaphysical fie ld .

The H e a rt  o f  Buddhism  is not only of value fo r those 
in te rested  in the con tribu tions  of the K yo to  School, but 
may be especially p ro fita b le  fo r re lig ious th inkers of other 
tra d itio n s  who wish to see how a contem porary Buddhist 
responds to  present-day dilemmas from  tra d itio n a l re 
sources.

Te rry  J. TEKIPPE 
Notre Dame Seminary 

New Orleans
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