I NTER- RELI G O THE BI RTH OF AN | DEA

From March 4-7,1982, a Conference of Christian Organiza-
tions for Interreligious Encounter was held in the out-
skirts of Manila under the sponsorship of the Nanzan In-
stitute for Religion and Culture, drawing together for the
first time representatives of 16 organizations from 8
countries in Eastern Asia. What follows 1is a report of
that meeting, its background and resolutions.

Backeround

Wien the Nanzan Institute for Religion and Culture was officially estab-
lished in 1975, the ideals it set for itself were of the lofty sort, witten
up into the lyrical prose that is wont to acconpany groundbreakings and
ri bboncuttings just about everywhere. Its initial brochures and panphlets
spoke of a “growi ng convergence of religious values” and pointed to Japan
as a “laboratory for synthesis between cultures East and West.” |t announced
its coomitnment to “an international, ecunenical, and interdisciplinary ap-
proach” to the “critical issues facing the human community in a scientific,

technological world.” It described itself as a think—tank in which to
“search out that cultural base within Japanese society that has so | ong been
wanting in Christian life and thought.” It boldly enbraced the chall enge of

“opening the traditional Japanese conscience to the problens of Asia as
reflected in the great Asian religions,” and of “taking part in the inter-
faith encounter going on across the globe.” The |ocal newspapers featured
its inauguration as “a place for dial ogue and exchange free of sectarianisnf
and it was wel coned by a nunber of the |eading religious acadenics of Japan
as “a pronmise of new insight and inspiration in the pronotion of One Wrld
Community.”

Al of which is a pretty heavy load to lay on the shoul ders of any one
group of people, let alone the notley assortnent that we who make up the
Institute represent. At any rate, once the ideals had been forced and
tenpered into official statutes and by—taws, a splendid plant of facilities
erected and paid for, and a prelimnary staff assenbled, it quickly becane
clear that a major decision had to be nade. Either the Institute as a unit
pl edge itself to a small nunber of very concrete ains and set up | ong—fange
prograns for their inplenmentation, or it treat itself as a kind of skininto
which a wide variety of scholars interested in its general goals night step
with their different skills and interests to give it a shape that would
change with the changes in personnel. Happily, as we snall band of survivors
| ook back over the past five years of full-—scal e operations, the choice was
for the latter. For this flexibility has nmeant an enrichnment that none of
us coul d have antici pated. The scores of scholars who have spent tine at the
Institute participating in its synposia and sem nars, conducting col | oqui a,
or just retreating from their regular environnents to find the peace and
quiet to think and wite, have stretched our little skin into shapes al npst
too many and varied to remenber, and gone a long way to opening up the
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conpl exities and hopes hidden in those initial, noble ideals.

But then two years ago we set to exanmining the patterns of activity that had
begun to show thensel ves, and discovered that there was indeed a certain
direction taking shape in the natural course of things. O perhaps better
put, we found that we were being swept along in a streamof conventions that
had seeped in alnpst wthout our noticing. We had published books in
Japanese around maj or conferences we had held for Japanese religionists. W
were editing and publishing a series of nonographs in collaboration with
publishers in the United States, ained at the Wstern acadenmic conmunity.
We had taken over the editorship of a major scholarly journal of Japanese
religions, nost of whose subscribers were in European and Amreri can academi a.
Looki ng over the record of foreign scholars who had passed through or cone
for longer stays, we found them to be alnmpst w thout exception from the
West .

The explanation for these patterns is not hard to come by. Qutside of
Japan, the nmmjor scholarship being done on Japanese religions is centered
not in Asia but in Europe and the United States, and nore particularly in
the npbst economcally established centers of the Wst. Before the first
nmenber ever set foot across threshold, the Institute was already of a
feather with this flock and invested with all the instincts to fly conpli-
antly in formation. What is nore, the response fromthe West and fromw thin
Japan to our efforts was so favorable and so encouraging that there seened
no reason to question whether what we were doi ng was enough. O course, we
knew vaguely of the existence of a handful of centres for interreligious
di al ogue in neighboring Asian countries, anmong ourselves had visited a small
nunber of them and were even exchanging periodicals with a few But unless
sone concerted steps were taken to bring into focus our professed ideal of
belonging to the w der Asian conmmunity, it seenmed unlikely that nuch of
anyt hi ng woul d happen on its owmn. W were neither reaching out nor finding
our sel ves being reached out to.

When, in the course of the follow ng year and a half, we took positive
initiative to find out what was going on in other countries of Eastern Asia
in the way of organized interreligious research, our suspicions of a wder
pattern were confirmed. Most of the other institutes were either of too
small a scale to adnmit of nuch if any international contact, or else were
directing their best efforts into establishing ties with the acadenmic world
of interreligious dialogue in Europe and the United States. It was then that
we deci ded we ni ght do sonething positive to hel p. The Raskob Foundation for
Catholic Activities in the United States was approached for financial assis-
tance and generously agreed to handl e expenses for a prelimnary neeting of
organi zations like our own in this corner of Asia. We put together the best
list we could and sent Qut invitations to the respective groups asking each
to send one representative to Manila for a conference. The response was
overwhel ming. Al npost as an afterthought we decided to invite a representa-
tive from the Federation of Asian Bishops’ Conferences (FABC), and to our
enmbarrassnment |earned that an Ofice of Ecunmenical and Interreligious Af-
fairs had already been set up in Taipei with the expressed ai mof coordinat-
ing the interfaith work of the Catholic Church in Asia. The head of the
Ofice, Rev. Al bert Poulet—Mthis, not only agreed to attend but wel coned
the initiative as “a providential answer to one of our npst earnest wi shes.”

The nore detailed the preparati ons becane, the nore we cane to think
that we had hit upon the right idea at the right tine, or rather that such
a nove was already |long overdue. Correspondence back and forth between
Nanzan and the other organizations all favored a conference that would be
basi cal ly nonacademic in nature. The nost inportant thing was that we neet,
t hat
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we recognize ourselves as an Asian unit, and that we explore avenues of
possi bl e cooperation for the future. The exchange of theory could wait until
we had a good | ook at what was actually going on and bow we might help one
anot her make it go better. Bringing together people fromthroughout the whole
of Asia seened too grand a first step; but even in restricting invitations
to one section of Asia, many inmportant individuals carrying on interreligious
di al ogue and research without a supporting Institute or group behind them
were being in principle excluded. Both decisions were difficult ones to meke,
but distances and financing seemed to make them necessary. In this way, the
follow ng group cane to be assenbled in Manila on March 4, 1982:

PHI LI PPI NES
Dol ores SI KAT
Institute of Oriental Religions and Cultures

Pet er GOW NG
Dansalan Research Center

Adol fo de NI COLAS
Fast Asian Pastoral Institute

MALAYSI A
+Ant hony SELVANAYAGAM
Catholic Research Center

TAI WAN
Yves RAGU N
Ricci Institute for Chinese Studies
Institute of East Asian Spirituality

Al bert POULET-MATHI S
FABC Office of Ecumenical and Interreligious Affairs

THAI LAND
M chael Seri PHONGPHI T

Thai Interreligious Commission for Development

| NDONESI A
M chael SASTRAPRATEDJA
Driyarkara Institute of Philosophy

HONG KONG
Sebastian SHI N

Diocesan Commission for Non-Christian Religions
Tao Fong Shan Ecumenical Centre

KOREA
KI' M Sung- Hae
Institute for Theological Research

JAPAN
Raynond RENSON
Oriens Institute for Religious Research
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YUKl Hi deo
NCC Center for the Study of Japanese Religions

Thomas | MMOCS
Institute for Oriental Religions

Jan VAN BRAGT

Jan SWYNGEDOUW

Janmes HEI SIG

Nanzan Institute for Religion and Culture

| NTRODUCTI ONS

The Maryhill Retreat Center in Taytay, former mmjor semnary of the | mmacu-
|late Heart of Mary M ssion Society (C.I1.C.M), lies nestled am dst the | ush,
green hills of Rizal that lift it out fromunder the om nous cloud of soot
that hovers over netropolitan Manila. The current paterfamlias of the
Center, Rev. Frans Wttezael e, had been graci ous enough not only to permt
us the use of the facilities, but spent nost of his tine trying to nake
everything as confortable and efficient for us as possible. (Let it be
not ed, however, that his longtime | egendary taxying skills in Manila traffic
tended to favor efficiency over confort.) Although a few of us had cone a
day in advance to help with the preparations, we found ourselves nobst often
on the receiving end of the hospitality of this bighearted nman |l odged in a
corpus of proportions unm stakable even from squinting distance, whose shy
and subtle Belgian wit, flavored with a quite inimtable Flem sh—Filipino
accent, made you break into a smle of anticipation the nonment his frane
passed into the room

By the follow ng afternoon the rest of the group com ng from abroad had
arrived, and after supper retired to the second—floor veranda to relax from
their travels and chat informally. As the hours passed by and the sun
slipped quietly into the sea, evening wapped its own peaceful wel cone about
us: above, the stars shining strong and proud in the sumrer sky; below, the
haze of city lights outlining the vast reaches of the capital city.
Whi chever way one | ooked, it was a world at once new and famliar, draw ng
us cl oser together and tangling us up in one another’s thoughts and enthusi -
asns. It was well after mdnight by the tine the last stragglers bid their
good—ni ghts and slipped under their nosquito nets and off to sleep.

The general assenblies began pronptly in the norning and continued for
the next three days, spilling over into as many hours of personal contact
bet ween the sessions. Looking over ny notes and listening to the tapes of
the conference in preparation for this report rem nd ne again and agai n not
only of how nmuch has to be sacrificed for the sake of brevity, but also of
how feebly ideas |inmp when wenched fromthe voi ces that spoke themand then
paraphrased for others to read. On paper ideas beg to be crossed out and
underlined, corrected, classified, and judged. Wen spoken they beg first
to be listened to and | et reverberate—which is another thing altogether and
sonmet hing we constantly waste opportunities to do. | will not be the only
one who entered that first fornmal session with the sense of stepping into a
dark room with 16 w ndows and not knowi ng what to expect. Soneone would
speak and a curtain would draw open to reveal a whole panorama, partly
known, partly strange. And then another and another, until in no tine at all
one’s head was spinning in all directions with nmore questions than
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time to sort themout and ask them And yet nerely to have had the opportu-
nity to sit at the center of so many outl ooks and have a | ook out oneself,
however brief the experience, was a grace all its own and there is no passing
it on here.

The first day was given over entirely to introductions, the various
representatives attenpting to outline the ains and works of their organiza-
tions, the problens they face, their hopes for the future.

PHI LI PPI NES

Dr. Dolores Sikat, a native Filipina who had conpl eted her doctoral studies
in Spain, in addition to a postgraduate degree in Chinese studies from
Tai wan, before assunming a position at the University of Santo Tonas in
Mani | a, spoke first on behalf of the oOriental Religions and Culture Insti-
tute, an affiliate of the University's faculty of theology. (lts current
director, Rev. Fausto Gonez, O P., was unable to attend because of prior
commtnments.) As Dr. Sikat, a nenber and acting secretary of the Institute
expl ai ned, the ORCI is a teaching establishnment ained at preparing schol ars
for interreligious work and organized around an MA program O the 40
students that have come into the Institute since its inception three years
ago, 5 have already conpleted the program and another 20 are in the process
of witing their theses. Wile the najority are Catholic clergy and reli -
gious, a scholarship program has attracted students not only from the
Philippines but also from Korea, India, Japan, and |ndonesia. The staff,
which is entirely Christian, is as yet inadequate to the needs, and has to
be supplenented by visiting professors. The long—term goal is to engage
Buddhi sts, Muslinms, and those of other religions to teach, but so far this
has not been possible. For the present, personnel problens are the single
nost pressing issue for the Institute, but for Dr. Sikat herself, an equally
inportant concern for the future will be the attitude it takes towards
inspiring interest in native Filipino religiosity. Merely to concentrate on
the encounter of Christianity with the major religions of Asia would be to
forego the unique contribution that such a center of study could nake by
virtue of being located in the Philippines where, despite its uni queness as
a Christian land in Asia, has only recently begun to cultivate a theol ogy
fromits own native inheritance.

Rev. Peter Gowi ng, an American minister of the Church of Christ, spoke
next of the Dansalan Research Center in M ndanao, where he is presently
serving as director and curator. Hol ding doctoral degrees in both religious
and social studies, Rev. Gowi ng has been working anpong Philippine Mislins
for over twenty years and has authored several books on the basis of his
experience. Unique anong all the organi zations represented at the Conference
both for its scope of activities and its structure, the DRC, which began in
1975, looks on itself as a center for study and concrete research projects.
Its facilities include the world s largest collection of Filipino Muslim
material, and is often consulted by the Mndanao State University and
foreign scholars. Its study prograns aim to pronote concrete dial ogue be-
tween Christians and Muslins in order to counter the traditions of m strust,
suspi cion, and violence that have |long biased their relations. Fornal con-
ferences are held occasionally on Muslimchristian dialogue, in addition to
regul ar summer courses on M ndanao and Sulu cultures (a total of 7 have been
run to date with 112 graduates, nostly schoolteachers, clergy, graduate
students, and seminarians, Protestant and Catholic). In terms of research,
the Center has 7 ongoing projects, sone of them conm ssioned from outside,
some initiated from within, covering such topics as the role of Marano
wonen, Mislim-€christian intermarriage, and Muslim-Filipino group attitudes.
The official publication of the Center, the Dansalan Quarterly,
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features articles and docunentation related to these research projects.
There is also a Research Intern Training Programcarried on in collaboration
with the graduate school of the University of San Carlos in Cebu. Its goal
is to provide a snall nunmber of interns with technical conpetence in a
variety of social science research nethods. As Rev. Gowi ng explained, al-
though the DrRc and the |arger Dansalan Foundation to which it belongs
represent a partnership of Muslins and Christians devoted to confronting the
human situation in the southern Philippines, and although 9 of its 12 staff
and the najority of the Foundation's regents are Miuslim the suspicion of
“Christian” still hangs over their work and inpedes its effectiveness to
sone extent.

The East Asian Pastoral Institute, as its director, Rev. Adolfo de
Ni chol &s, S.J. next described to the group, began originally as a catecheti -
cal center after the expulsion of the missionaries from China, and then
broadened in scope until it finally assuned its present formas an updating
center of pastoral and personal renewal. Its participants are about 80%
Asian, coming from19 countries fromaround Asia and the Pacific. Its chief
publication is the East Asian Pastoral Review. Rev. N colas, a native of
Spain who did his major semnary studies in Japan and returned there to
teach for seven years after earning his doctoral degree in Rone, admts that
interns of interreligious dial ogue the EAPT has not acconplished nuch, even
though the religious background of Asia necessarily affects all the ques-
tions it treats. The educational challenge facing Christian ministry in
Asia, he went on, includes effecting a “paradigmshift” to enabl e coopera-
tion with other religious traditions. For a center like the EAPT this
creates two immediate problems. Perennial headaches over adequate staffing
woul d be aggravated by the demand for greater nunbers of Asian teachers
knowl edgeable in Asian religions. In addition, given its strong ties to the
structural Church, there is sone fear that institutional conplications m ght
arise if sharp ecunenical and interreligious shifts of direction were to be
taken at this tine. The same is true of social concerns within the Philip-
pi ne Church. At the sane tine, however, those who cone to study at the EAPT
come sensitive to the changes taking place and are prepared to change
themsel ves, and this bodes well for any initiatives that mght be taken in
the years to cone.

MALAYSI A

Bi shop Anthony Sel vanayagam recently appointed auxiliary prelate of Kuala
Lumpur and a nenber of the standing comittee of the Federation of Asian
Bi shops’ Conferences responsible for interreligious concerns, spoke in the
nane of the Catholic Research Center situated in his diocese and headed by
Rev. Paul Tan, S.J. The largest portion of Ml aysia (43—45% is Ml ay, which
means also Miuslim There are no Christians in this group, and indeed up
until independence in 1957 there was virtually no contact at all between the
Mal ays and others. In theory Christians, Buddhist, Taoists, Confucianists,
H ndus, and Aninmists enjoy freedomof religion (only a snmall group of Islam
extrem sts are opposed to this on principle), but the strong political
influence of the Muslins in government nakes it difficult to neet on equal
ground. As a step in this direction, the CrRc, which is now in its third
year, is trying to provide training in order to pronote a cl oser rapproche-
ment between Christians and Muslins in daily life, and in isolated instances
to bring them together in actual dialogue. The |low |evel of education of
those running the Msques conpared with that of the leadership in the
Christian Churches has, at least up until recently, been a nmjor obstacle.
The new young intellectuals hold out prom se, but great nunbers of them have
turned pro—+ran with the recent revolution and this neans only
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further conplications for Christian efforts at dialogue. As crucial as
Christian—Muslimrelations are, therefore, it is hard for new habits to get
a foothold anywhere. The CRC also took responsibility for organizing the
Second Conference of Bishops for Interreligious Affairs (BIRA Il), where
many of these issues were also discussed. As the nature of the problem
becones clearer, hope strengthens. For the future, the encouragenent of
di al ogue between Muslins and Buddhi st and Taoist elenents, as well as an
i nprovenent in the semnary curriculumin the area of non—christian reli-
gions, would seemto be of great inportance.

TAI WVAN

Rev. Yves Raguin, a French Jesuit who did Chinese Studies at the Universi-
ties of Paris and Harvard and whose witings on Eastern spirituality have
had a wi de influence, first cane to the Oient in 1949. In 1953, after being
expel l ed from China, he was appointed director of the “Chinese Dictionary
Project” (a collaborative effort with English, French, Spanish, Hungarian,
and Latin linguists), which led in 1966 to the foundation of the Ricci
Institute for Chinese Studies. The aimof the Institute was to study Chinese
culture in its historical, social, philosophical, and religious aspects, in
addition to seeing the Dictionary Project through to conpletion. Its actual
research has changed over the years in accord with the interests of its
nenbers. At present there are 4 nenbers, including Rev. Raguin who serves
as director, and an independent affiliated Institute in Paris. It is not
interreligious in the conposition of its staff or in the organization of
joint research projects, but only in its subject matter. Geater efforts at
actual dialogue will depend on new nenbership in the future, particularly
from anong the Chinese (the present staff are all Europeans). It wll mean
not only continuing to informChristians of Chinese religiosity, but hel ping
the Chinese thensel ves to understand the neaning of religious practices that
are carried on traditionally w thout understanding.

In place of Archbishop Lokuang, official head of the Institute of East
Asian Spirituality, and Rev. Peter Chow, its acting Prefect of Studies, Rev.
Ragui n next explained the history and function of this second Institute
based in Taipei. Unlike the Ricci Institute which was Jesuit inspired, the
IEAS grew out of the initiative of the Asian Bishops to set up a center for
the pronotion of native Asian spiritualities. Certain of the Bishops favored
an English-speaking Institute for all of Asia, but Rev. Raguin, who took
part in the original neeting, encouraged the plan for |ocal centers—one in
Taiwan in Chinese, one in Japan in Japanese, and so forth—aith a view to
setting up conbined seminars in English for all of Asia. It was this plan
that materialized, and in 1976 the Institute began teaching courses which
have run twi ce weekly in two—year cycles ever since that tine, on Buddhist,
Confucian, Taoist, and Christian thought. Wth the perm ssion of the Tai-
wanese Mnistry of Education, it was integrated into the curriculum of the
University of Fu Jen in Taipei, where it continues as a senm —ndependent
Institute based in St. Thonas Sem nary near the canmpus. Sone students enroll
for credit; many audit. In the course he is teaching, Rev. Raguin pointed
out, there are only 5 officially registered and another 15 who conme out of
interest. For a time a Buddhist nonk was invited to teach and drew some 60
young Buddhi st nuns into the course, but he was not able to nake hinself
understood to the Christians and the experinment was forced to discontinue.
Finally, mention was made of two groups for interreligious dialogue not
initiated by Christians in Taipei, one with menbers from 8 religions, the
other from5. Both are academically oriented, and Christians participate in
the latter.
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The floor was next turned over to Rev. Poul et—Mathis, also a French Jesuit,
whose nore than twenty years in Taiwan as a chaplain to university students
and hi gher studies in Chinese religions in Paris have served himwell in his
work as secretary of the Office for Ecumenical and Interreligious Affairs
of the FABC, where he has been since 1979. He described the ains of the 0OEIa
as threefold: (1) to serve the Bishops of Asia in their education for
di al ogue; (2) to forma band of “animators for dial ogue” who woul d be Asi ans
(npst at present are not); and (3) to pronote dialogue in all its aspects
of shared religious experience, of life, and of research. Since the stress
of the OErA has fallen principally outside of theory and research, up to
the present there has been little if any contact with institutes |ike those
represented at the Manila Conference. The history of the Ofice began with
a survey sent to the Bishops’ conferences of Asia to determ ne the state of
interreligious dialogue. Only a dribble of information cane in response. In
1976 a questionnaire went to mmjor seminaries in Asia to ascertain what
teaching was going on in the way of preparation for dialogue. The results
this time were nore abundant, but it becane clear that nost of the education
being given was of the classroom variety, and did not actually bring the
sem narians into contact with those of other faiths. In 1978 a nore detail ed
questionnaire was taken anpbng the Bishops to assess their |level of interest
in various aspects of dialogue. The results, which were subsequently pub-
lished by the Secretariat for Non—€hristians in Rone, showed interest to be
low, in spite of the fact that when the FABC was set up in 1971 dial ogue
with other religions had been stated as one of five mmjor concerns. A |ack
of time, personnel, and interest anpng the clergy were the reasons npst
often given. The first step to be taken was clear: to begin semnars for the
Bi shops, and in 1979 a First Bishops Institute for Interreligious Affairs
(BIRA 1) was held in Thailand on the theme of Buddhi st—christian dial ogue,
and then two nonths later in Kuala Lunpur BIRA Il was organi zed to discuss
Musl i n—€hri stian di al ogue. Both of these semi nars ended with the request for
the FABC to set up suitable training prograns for dialogue animators. This
led to the first Asian Semnar for Interreligious Affairs (BIRA 1) in Taipei
in late 1980, where resource persons were brought together to discuss the
proposal. The idea of “nobile teans” that might journey from country to
country for the purpose was rejected in favor of |ocal arrangenents made in
cooperation with an all-Asian consultative group. In that same year two
nati onal sem nars were held in Thailand and Taiwan to pronote consultation
on a local level. The plan for the com ng decade is to hold such seminars
in each of the Asian countries. The next step was the organization of
regi onal seminars, which would bring together religious superiors, rectors
of sem naries, and directors of pastoral centers fromnei ghboring countries.
The first is slated to take place in May of this year for Japan, Korea, Hong
Kong, and Taiwan, and is specifically aimed at preparation for dialogue in
the semnaries. This will be followed in turn by a Bishops Institute in the
sunmer, and the results of these two neetings will be presented to the next
pl enary assenbly of the FABC in the fall. In addition, BIRA Ill, focusing
on the Christian—Hindu dialogue, is in preparation. The OEIA Rev. Poul et—
Mathis went on to explain, works with the full support of the Secretariat
for Non—christians in Rone, and also cooperates with the WCC, the CCA, and
the ACRP (Asian Conference on Religion and Peace). Its work is overseen by
a standing conmittee of five Bishops from the FABC, of which Bishop Sel-
vanayagam is one. In addition to access to the FABC Papers, it has just

begun to publish its own Newsletter.

THAI LAND
Dr. Mchael Seri Phongphit, a native of Thailand who did doctoral studies in
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Germany and is currently Chairman of the Departnent of Philosophy at
Bangkok’ s Thammasat University, spoke next on behalf of the Thai Interreli-
gious Commission on Development which he serves as co—hairman and trea-
surer. The very idea and activities of the TIcD, it immediately becane
apparent to the assenbly, was sonething unique anong all the organizations
represented. Dr. Seri had first been invited to participate in the Catholic
Conmmi ssion of Thailand for Developnment at a time when he was engaged in
research on Buddhist and Christian notions of religious |anguage. Further
academ ¢ research undertaken in collaboration with Mislimand H ndu thinkers
(and which resulted in a book), as well as his work with the Conmi ssion,
strengthened his conviction that there were anple comon grounds to enable
joint social action anbng the various mmjor religions of Thailand. From
there the idea was born to form a coordinating body for the various reli-
gi ous groups engaged in the work of human devel opnent. In 1981 the TICD was
formed with 8 nmenber organi zati ons and a nunber of other individuals partic-
ipating in a private capacity, with the aim of prompting a dial ogue that
grows fromthe needs and ideals of the Thai people, and not one that nerely
responds to nodels inported from the West. Since Protestant and Catholic
devel opment organi zati ons were already conparatively well established, the
T1CD decided to focus its attention first of all on the Buddhist comunity
through programs and training semnars ainmed to foster the role of Buddhi st
nonks as local |eaders. The first steps taken in this five—year plan in-
cluded the reform of religious cerenonies connected with the “Buddhi st
Lent.” In addition to concerns of appropriate technol ogy, devel opnent, and
the preservation of religious tradition, Dr. Seri stressed the need to bring
this experience of dial ogue—n—action to bear on intellectual research al so.
In this regard little is being done by Catholics or Protestants, nost
attenpts being made at an individual |evel, even though there is consider-
able interest fromthe side of the Buddhists. At this level Dr. Seri hinself
participates in a program of conparative religions at the State University
and in a Buddhi st Research Institute at one of the two Buddhist universities
in Bangkok. Finally he made nention of the Coordinating Goup for Religion
in Society, a menber organization of the TICD, founded five years ago by
Cat holics, Buddhists, and Protestants concerned with human rights. The
courage of this group has been inspiring, despite political accusations of
“subversion” raised against it.

| NDONESI A

Rev. M chael Sastrapratedja, an Indonesian Jesuit who did higher studies in
India and Rone, is currently rector of the Driyarkara Institute of Philoso-
phy in Jakarta and al so serves as director of the Center for the Devel opnent
of Ethics at the Atma Jaya Catholic University. In a detailed and carefully
prepared paper he described the difficulties facing interreligious dial ogue
in Indonesia. The npbst conplicating factors are political and hence rel ated
to the Muslim majority. To begin with, the religious statistical data is
unreliable, since the Mislims do not consider indigenous religions as “reli-
gions,” so that when the governnent nmade it obligatory for all people to
proclaim allegiance to a religion, many of them announced thenselves as
bel onging to Islam since the decision to join one of the Christian Churches
woul d require greater preparation and a nore committed choice. Moreover,
recent decreases in Mislim nunmbers (which in the 1971 census conprised 95%
of the total population) have led to the suppression of publication of the
results of the 1980 census. Dialogue in Indonesia has accordingly had to
focus first on pronoting religious tolerance and the support of national
devel opnent. In the fornmer area, about 11 neetings were arranged between
1972 and 1975, centering about the crucial issue of
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conpetition through propagation and conversion. (In 1970 the Mnistry of
Rel i gious Affairs had issued a demand forbidding proselytizing anpbng those
already enrolled in an official religion, which the Christian Churches
officially rejected.) Between 1971 and 1975 another 10 neetings were held
around the theme of religion and developnment. It was in this context that
the DIP has been pronoting the study of philosophical ethics as a conmon
meeting ground. In the sane vein the Atma Jaya Center has conducted public
di scussions and is publishing a handbook for teaching social ethics in
uni versities. Prospects for interfaith dialogue are further dulled, Rev.
Sastrapratedja went on to note, by the rise in Miuslin fundanmentalismand the
tendency of Catholics to favor an i nward—ooking spirituality that w thdraws
from soci al questions. On the positive side, however, the grow ng interest
in the Asian contextualization of theology anbng young thinkers at the Atna
Jaya Center and the DIP holds out new hope. Finally, nmention was nmade of the
Karti Sarana Foundation which was set up by scholars fromdifferent reli-
gions and whose research, semnars, and publications for the comng five
years are ained at identifying the sources of conflict and evaluating
net hods for sol utions through common ethical franeworks.

HONG KONG

M. Sebastian Shin, a native of Hong Kong who did higher studies in Chinese
phil osophy and history, and is at present Principal of St. Joan of Arc H gh
School in Hong Kong, represented the work of the Catholic Diocesan Commis-
sion for Non-Christian Religions (which he serves as chairman) and the Tao
Fong Shan Ecumenical Centre (whose director, Dr. Peter Lee, was hinself
unable to attend the neetings.) Founded in 1972, the Diocesan Commission has
as its goal inproving relations anpbng the followers of various religions,
and is conposed of religious and |lay nenbers. |In addition to strong contacts
wi th Confuci ani sts, Taoists, Buddhists, and Muslins, it has al so established
ties with the H ndu, Baha'i, and Tin Tak Shing Kaau faiths. The Commission
carries out its ainms through personal contacts, jointly sponsored social
activities, youth canps, a program of |ectures, and occasional joint state-
nents with other religions on conmobn social problens. It has al so organized
a series of dialogue senminars to prombte mutual understanding at a nore
academ c level. The seminars began back in 1977 with a Buddhi st—christian
encounter on the subject of “Prayer,” and to date 12 such sem nars have been
hel d covering Christian, Taoist, Buddhist, Mislim and Confucian points of
Vi ew.

The Tao Fong Shan Ecumenical Center began in the 1930's under the
| eadership of Dr. Karl Ludwi g Reichelt, a Lutheran mi ssionary from Norway,
and was called the Christian Mssion to Buddhists. Through his know edge of
Chi nese Buddhi sm he was able to attract Buddhists for study and neditation
together with Christians .and succeeded in converting sone of their nunber
to Christianity. In the late 1950’s another center of w der scope, known as
the Christian Study Centre on Chinese Religion and Culture, was established
on the site. Not directly concerned with evangelism this Centre sought to
reflect on native Chinese religiosity in the light of the Christian faith,
and began the publication of a quarterly journal, Ching Feng, in Chinese
and English versions. From the outset ecunenical in outlook and committed
to the chall enge of nodernization, the Centre was al ways wanting for suffi-
cient staff. The present Tao Fong Shan represents a nerger of these forner
two organi zations, and in recent years has further broadened the base of
interest to include the religious situation in the People' s Republic of
China, at the sanme time as it works to pronmpbte the full contextualization
of Christian theology into Chinese tradition past and present. In addition,
it participated regularly, as a representative of the Hong Kong Protestant
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constituency, in other prograns of interreligious encounter.

KOREA

Sr. Kim Sung—Hae of the Sisters of Charity of Seton HIl, a recent doctoral
graduate from Harvard University and a native of Korea who is presently on
the staff of Sogang University in Seoul, presented a conprehensive outline
of the work of the Institute for Theological Research. (lts directors, Rev.
Paul Sye S.J., was convalescent at the time and sent his regrets.) The
religious scene in Korea shows Buddhism at about 35% and Christians about
27% though the nost pervasive force is Confucianism whose nunbers are
difficult to calculate. Shamanism it should also be renenbered, is prac-
ticed in all religions and exerts considerable influence, even if not in an
institutional form One of the early attenpts at interreligious dialogue
began in 1967 with the foundation of the Korean Association of Religions.
Wthin a year and a half of its inception the group changed character rather
drastically and | ost so nany of its |eading nenbers that it reorganized into
a Korean Association of Religionists. The ITR began in 1974 with the ai m of
forging the tools for a native Korean Christian theology on the one hand,
and furthering interfaith dial ogue on the other. Its graduate program begun
in 1978 at Sogang University, now nunbers sone 16 students. The under gradu-
ate Departnent of Religion at the University began only this year, with an
enrol I ment of 32. In addition to working with these prograns, the Institute
has published a total of 21 volunes, mainly translations and theol ogical
studies in the areas of scriptural and systematic theology. Though it has
i ssued only one volune in the area of the history of religions, the goal is
to publish nore in this area. In addition to the ITR, Sr. Kim pointed out,
there are three acadenic associations of religion at present in Korea: the
Academ c Association of Religion in National University, which has just
published the first number of its journal, Korean Religion; the Acadenic
Association of the History of Religion based in the Protestant Yonsei
University; and a resurrected Korean Association of Religion, which pub-
lishes an annual Journal of Religion. This latter group still holds great
hope, but is experiencing financial difficulties at present. The Catholic
hierarchy for its part has begun to take a nore positive attitude to
interfaith work, and Catholic publications are beginning to reflect this
change. The Protestants tend to be nore dubious of the benefits of easing
up on proselytizing to engage in such dialogue, despite the efforts of
certain individual s and associ ati ons. Young Buddhi sts in the Buddhi st Sangha
show openness to dial ogue, though with some reservations about “conprom s-
ing” their belief. At the canpus level, Christian universities have started
to permt Buddhist research associations to form anong the students, and
many | ook to these young students as the promi se of greater strides in the
future.

JAPAN

Rev. Rayrmond Renson, C.I.C.M, who has been in Japan for over thirty years
and is acting director of the Oriens Institute for Religious Research in
Tokyo, began his report with an overview of the state of interreligious
encounter in Japan. He spoke of the close cooperation that exists anbng
Catholics and Protestants, witnessed in the formati on of an Ecuneni cal G oup
for the Study of Interfaith Dialogue (EGSID) , to which the four Japanese
Institutes represented at the Conference all belong, and which brings them
together at regular intervals throughout the year to share ideas and pl ans.
The interest in Zen that has sparked such enthusiasmin the West offers one
base for interreligious work in Japan, Rev. Renson observed, though interest
appears to be sonewhat on the wane. CORMOS (Conference on Religion in Mdern
Society), an organi zation of scientists and religionists of all faiths,
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meets twice annually to discuss matters of common concern, and there the
Christian influence is strong, although the orientation tends to be abstract
and academ c. International conferences on religion of every sort are regu-
larly attended and even sponsored by nmmjor Japanese religious novenents
(particularly by the new, postwar religions), but these tend to produce
little of academi c value and to avoid direct confrontation over differences.
Here, too, the Christian presence is often crucial, for without it Japanese
religions do not seemto nake much significant contact with one another at
the level of dialogue. The conplexities surrounding the Wrld Religion and
Et hi cs Conference of last year is a good case in point, and also serves to
show the political overtones that religious neetings can assune in Japan.
Meanti ne, serious dialogue has been going on at the Christian centers and
through the WORP and ACRP, these latter focused nore on common social issues.

The Oriens Institute traces its history back to Rev. Joseph Spae,
Cl1.CM, who began a Committee for the Apostolate after the war, which
later grew into a National Conmittee. In 1955 this group took over the
publication of the Japan Missionary Bulletin (founded in 1948). Wen the
Conmittee was di scontinued in 1961 by the Bishops’ Conference, the C|1.C M
asked Rev. Spae to set up Oriens, where he continued until 1972 when Rev.
Renson took over the directorship. In addition to the JvB and other pas-
torally oriented publications, Oriens published a l|arge amunt of Rev.
Spae's own work, which has had considerable influence on the Japanese
Church, particularly with regard to opening the way to contact with other
religions. The pioneering efforts he made in ecunenical and interreligious
dialogue led to a wide range of contacts, nany of which are still upheld at
the Institute. Mdst recently Oriens has been working directly with a Pas-
toral Center established by the Bishops’ Conference and housed in the sane
facilities. At present talk is going on to analganate the two into a single
entity. Meantinme, the Institute participated regularly in interreligious
events goi ng on throughout Japan.

Dr. Yuki H deo of the ncc (National Christian Conference) Center for
the Study of Japanese Religions explained that the Center was originally
started to pronpte missionary work. Its first director, Ariga Testusaro,
whose father was a convert to Islam gave it an interreligious character
fromits early years, and it is that dinension which has now becone prinary
under its current director, Prof. Doi Masatoshi. The purposes given the
Center fall under three headings: (1) to provide naterial and information
related to Japanese religions and their inpact on Japanese culture and
society; (2) to provide Christians with an opportunity to neet with people
of other religions; and (3) to publish studies helpful to Christian apol o-
getics throughout Asia. To these ends it publishes the English journal,
Japanese Religions, which carries a large nunber of articles posing ques-
tions of Buddhist—christian dialogue in theological terns, and a Japanese
journal entitled Deai (Encounter), which features a | arge nunber of articles
on Japanese religions. The Center also holds annual senminars in Japanese
(since 1964) and English (since 1974) to help Christian pastors and m ssion-
aries cone into contact with other religions by bringing themto the head
tenple of a religious sect for three days of actual, firsthand experience
of another religious way. Since finances make full —inme researchers inprac-
tical, annual study groups are organi zed around nonthly neetings focused on
some topic of religious concern. Some of the papers presented at these
nmeetings are later published in Deai. Mreover, the offices of the ncC
Center serve as a secretariat for the CORMOS referred to by Rev. Renson.
Monthly neetings are also arranged around the study of sone text of the
Buddhi st scriptures, for which an expert is called in to direct the proceed-
ings. Furthernore, the Center is one of the sponsors of the Kyoto Round
Tabl e Conference on
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Rel i gion, together with 4 other Mhayana Buddhi st sects, which neets once
every two or three nonths. This conference has held a nunber of interna-
tional conferences, on such thenes as “The Possibility of Common Worship.”
(I'ncidentally, the Omto-kyo, one of Japan’s new religions, has already
taken creative initiatives in this direction.) Finally, Dr. Yuki alluded
briefly to the active role that the Protestant Churches have taken in
opposi ng novenents to create a State Religion in Japan. At the concl usion
of the report, Rev. Jan Van Braght spoke fromthe chair to informthe group
that the NCC Center is the nobst active of all Christian organizations in
Japan working for interreligious dialogue, and that its efforts have been
an inspiration to everyone in the field.

Rev. Thomas Immos S.MB., a native Swiss who has been in Japan sone
thirty years and has done higher studies in dassical Chinese and German
Literature, is currently director of the Institute for Oriental Religions
in Tokyo's Sophia University. The Institute was originally founded in 1969
to support the lifelong research on Buddhism and dial ogue w th Japanese
Religions of Rev. Heinrich Dunpbulin S.J. From its start it has been a
research centre. (The teaching of Oiental religions is conducted in the
Departnent of Anthropol ogy, in Japanese; and in the International Division,
in English. There is no postgraduate programin the former, and the latter’s

curriculumis still in need of much devel oprent. ) Personnel probl ens, coupled
with Rev. Dunpulin's illness, left the Institute ailing for several years
with the result that the standards of research fell into decline. At pre-

sent, there are 5 menbers, none of them able to give nore than part-tine
attention to its work. Since 1974, an annual |ecture series on sone aspect
of interreligious interest has been held by the Institute, and its results
publ i shed in Japanese. There have al so been regul ar study groups on a wide
variety of topics. The latest of themis focusing on the deeper incultura-
tion of liturgy in Japan. The Institute does not publish its own journal,
and the original research it has issued so far has been alnost entirely the
work of Rev. Dumpulin. Since Rev. Immpos took over as director, he has
established a C.G Jung Cub in Japan in | oose association with the Insti-
tute, with a nenbership comng fromall over Japan, ained at pronoting the
critical appreciation of interreligious work fromthe aspect of depth psy-
chol ogy.

The final report was presented by Rev. Jan Swyngedouw, C. |1.C M, who has
been in Japan over twenty years and conpl eted the doctoral course in reli-
gious study at Tokyo University. The Nanzan Institute for Religion and
Culture of which he is a permanent fellowis |ocated on the canmpus of Nanzan
University in Nagoya, and in 1979 was fully incorporated into the Univer-
sity, its four permanent fellows (3 Wsterners, 1 Japanese) being accorded
University posts as full-time researchers. Each year, one or two Japanese
research fellows are invited to join the Institute on a nodest schol arship,
to carry out their own work and participate in joint activities of the
Institute. Many of these have also chosen to share in a coomon life at a
near by resi dence, thus addi ng anot her di mension to interreligious encounter.
In addition, a nunber of part-tinme research associates, visiting scholars,
and visiting research fellows from both Japan and overseas have spent tine
at the Institute. Nanzan is not a teaching center, nor are there sufficient
courses at the University to constitute a curriculumon religious studies.
Besides the publications of the individual nenbers and books prepared in
Japanese and English by the staff, it issues an annual Bulletin and recently
took over editorship of the Japanese Journal of Religious Studies which is
mai nly sociological in focus. To date it has held three najor synposia, all
of them on Buddhi st-Christian dialogue. The next synposium will deal wth
Shinto. In addition, inportant scholars from Japan
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and abroad are frequently invited to hold colloquia wth a group of 20-30
associates of the Institute; and the menbers of the staff cone together
formally to share their research and discuss topics of common interest.
Three years ago the Institute collaborated in the organi zati on of an “East-
West exchange” that gave a select group of Buddhist nmonks and nuns the
opportunity to experience life in a European nonastery. A special fund has
been set up at Nanzan to support researchers conming from overseas who w sh
to use the facilities for a longer period. To date, there have been no Asi ans
in this program |ndeed, the heavy predom nance of Wsterners on the staff
has led to the search for a pernmanent Japanese Catholic nenber, and plans
are underway to found a Chair of Buddhist Studies ar the Institute. Fronthe
very start, the Bishop of Nagoya has been npst supportive of the work, and
three years ago co-sponsored a year of sem nars on problens of evangeliza-
tion in Japan. Unlike other countries represented at the conference, Rev.
Swyngedouw noted in conclusion, there is no difficulty for Christian Insti-
tute like Nanzan to be invited to participate in interreligious activities
in Japan—quite the opposite, the problemis often how to avoid too nany
invitatins.

| ssues

That night on the veranda the group gathered for another several hours,
trying to digest the day’s information by thinking out Ioud to one another
in smaller clusters. Eventually the chairs turned to forma large circle and
Rev. Gowi ng caught the nmood. “I had no idea there was such activity going
on el sewhere. One gets so boggeddown in one’s own show ..” And from there
the discussion turned to common concerns and issues that were to becomne the
aganda for the followi ng day. Running through the conversation |ike point
and counter-point were two contrasting motifs: those closest to the official
Churches were continually coming back to the need to pronpte the idea of
dialogue itself and to find ways to train Church |l eaders for the task, while
those engaged in the work itself were anxious to discuss concrete issues
encountered in dialogue. In this way, one by one the biases hidden in the
notions of “dialogue,” “interreligious,” “institute,” and even “Asian” cane
up for consideration. The questions were not new to any of those assenbl ed,
but sonmehow they seenmed to take on an urgency and a vitality there with so
many i ndividuals comng fromso nmany different settings, all engaged in the
same wor k. Exhaustion fromthe day’'s work gradually claimed its toll and the
group thinned out, leaving a few late-ows to sort out the agenda for the
next norni ng—which ti had alredy beconme by the tine the last l|ights went
out .

After a hearty breakfast the neetins were once agi an underway. Revs.
Van Bragt and Swyngedouw, who co-chaired the day’'s discussions, began by
outlining a nunmber of nmjor issues and expressing the hope that the talks
would lead to concrete proposals on the follow ng day. Condensing eight
hours of tapes into a few pages is editing enough, and | will not conplicate
matters further by inposing any order on them other than to highlight the
flow of ideas that emerged around the main questions put forth:

1. Interreligious dialogue in Asia seems to be carried on largely
by non-Asians. Not only the reports of the previous day but the
very composition of the group confirms this. Is dialogue itself
an Asian concept? Might it not be that the Western preference of
a “choc des
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idees” needs to be replaced in Asia by an orientation to a
“conciliatory attitude”?

2.Dialogue, at least in our corner of Asia, seems everywhere to be
the initiative of Christians. Does this mean that no need is
felt outside of the Christian community? Or perhaps the need 1is
present but merely not articulated? Could it be that the Chris-
tian call for dialogue is a less subtle but no less aggressive
imposition than the straightforward preaching of Christianity
as the sole way to salvation?

From a Christian perspective, it was agreed, dialogue is indeed a
priority and one that belongs to the very nature of our belief, however |ong
it has taken us to recognize the fact. One nenber nentioned that in profess-
ing faith in the Divine as personal, we conmit ourselves to an interpersonal
approach to religion, whereas the inpersonal Absolute commobn to many Asian
religions does not so readily nmake such a demand. O hers pointed out that
the call to dialogue arises from sources outside the spheres of religion,
forces that are creating a global community and sweeping religions along in
the tide willy—nilly.

One positive aspect of the Christian initiative can be seen in Japan.
For while it is true that Japan is a world leader in interreligious dial ogue
in the WCRP and el sewhere, without a Christian presence the religions of
Japan seemto lack the notive to talk with one another. During the trip to
Europe with the Buddhi st nonks, many of the nonks admitted that it was the
first time they were talking to nmenbers of other sects. The growth of the
World Federation of Buddhismis not to be ignored here, but their initia-
tives to dialogue represent only a small part of the general picture.

One conplicating factor in assessing the role of Christians is that in
lands where they are in the mnority, Christians tend to belong to the
m ddl e cl asses, which gives them a social superiority and better base of
operations for dialogue. Even if the spirit of Vatican Il and the WXC s
comm tment to di al ogue has only been weakly appropriated by Christian | ead-
ers, they are already in a privileged position to assunme the |eadership.
Another is that Christian thinkers in Asia who mght be |ooked to for
| eadership have by and | arge been educated in the Wst and carry back with
them a great number of interpretative nodels and organizational ideas for-
eign to the Asian reality. The result is that prograns they help to estab-
lish and staff get stuck in the dependencies that have plagued Christian
education in Asia these many centuries.

As one of the Asian nmenbers pointed out, the translation of religious
realities into academc issues is far nore inportant to foreigners than it
is to the Asians thenselves. One does not feel the need to do research on
one’s own lived identity spontaneously, and when that need is introduced,
it creates a false sense of cultural superiority in the outsider who with
very little experience at all talks much better about the religious sensi-
tivities of a group of people than they at first can of thenselves. If this
in turn sparks a sense of inferiority in those who have only trusted their
unreflective, cultural instinct, the dialogue that results can only be a
falsification of life. In this same regard menti on was made of the fact that
the drive to “dialogue” is in fact quite a nodern phenomenon, and naturally
attracts to itself all the biases that hold verbal, systematic exchange as
of greater value than actual |ived experience. The fact that Wsterners
interested in dialogue bring an agenda that is backed up by a financial
security and a strong institutional commitnent cannot but have an
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intimdating effect all its own. But the fact remains: |ike psychol ogical
tests created in Europe and applied in Asia, interreligious dial ogue has not
been inported to Asia as a value—free exercise in human conmuni cati on. The
spirit of tolerance and interpenetration and conciliation that cones nost
natural to the Asian may offend the Western spirit of righteousness, but it
is the only base on which to found a truly Asian dial ogue.

The fact that Christians are nore experienced at dialogue as they
understand it frequently creates a sense of inequality in those of other
religions. Sone have sinply withdrawmn from the initiatives of the Chris-
tians, which provokes a still greater sense of urgency anong the latter.
Sonme have joined wthout any conviction that they m ght have something to
| earn or to change because of the experience. In either case, the avoi dance
of confrontation may be interpreted by the Christian partner as a |ack of
conviction, when just as often it is an attenpt to protect convictions from
trivialization.

In spite of the many exanples that were offered in illustration, the
poi nt kept coming back that, when all is said and done, dial ogue renains a
basic Christian conmitnent. |f the Vatican Council has encouraged us to live
in the context of what is truthful and valuable, wherever it nay be, our
failures at dial ogue should not conprom se this demand but rather rem nd us
of the cultural overweight that keeps us from reaching the ideal of true
Christian encounter.

Returning to one of the topics that had been tal ked about the previous
eveni ng, several nenbers spoke of the need to recogni ze that the root causes
for current interest in dialogue are not to be found in our inherited
t heol ogi cal apparatus but in phenonena taking place in the secularization
of culture. Driven into simlar predicanments of |osing their once dom nant
cultural positions and having to survive in a pluralistic world, many
religions have naturally taken to talking with one another. Wiile this is
not everywhere the case (the Muislimdom nated countries can be considered
an exception), it is sonething that transcends differences of East and West,
North and South. This is said not to cast skepticism over notivations for
di al ogue, but to avoid the dangers of confusing causes with effects.

At this point the chair introduced two further questions:

3.Even with Christian domination of the dialogue, it is only a
small minority in the Christian community that feel the need
for dialogue at all. As had been stated several times, the
Asian Bishops themselves do not as a group show a firm commit-
ment to its importance, and at the grass-roots level there
seems to be little call coming from the Churches for them to
think otherwise.

4.Is the activity in dialogue going on at present merely a passing
fashion to which we might expect a backlash and then its disap-
pearance for something else?

Pi cking up the topic of religious pluralismonce again, one of the group
of fered the sobering inpression that dialogue and ecunenism in spite of
their critical facade, can easily become walls to protect religious truth
fromthe hostilities of a secular, scientific society rather than conme to
grips with it. In a way, the intellectual dialogue that goes on anpbng
academ cs of various religions is the safest place to stand, but it is a
standpoint reserved for a very few The point of allow ng dialogue to filter
down fromits airy heights to the lived reality of religious men and wonen
is not nerely in order that the riches of insight be shared with all, but
also in order that it beconme a fully historical reality. The exanple of
|'i beration
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t heol ogy was brought up. This trend has often been accused of merely inport-
ing ideas from Europe after they had outlived their time in their place of
birth. The fact is that these ideas were put to work in the Third Wrld in
a new way, and it was this praxis that gave themtheir distinctive charac-
ter. Something like this might as well happen with notions of dialogue
inported froma Western elite, and save them from becom ng either tactics
of survival or foreign inpositions.

At this point the discussion broke off to wel come Archbishop Mariano
Gaviola, chairman of the FABC, who had driven in from his diocese in Lipa
to address the assenbly. He expressed his gratitude to each of the organiza-
tions represented for the work they were doing and for their efforts to conme
together in closer cooperation. At the sanme tine, he apologized for the
apparent neglect on the part of the Asian hierarchy toward their work,
explaining that it was first necessary for the Bishops thenselves to becone
aware of the promise of interreligious dialogue in order that they m ght
promote it out of conviction at all levels of Church life. He went on to
note that the seeds of the Wird have been scattered throughout the great
religions of the world, and that only honest dialogue faithful to belief in
that Word can help to recover them This may begin with common concerns of
social justice and human devel opment, but fromthere it must go higher, and
deeper, to face common points and differences. This becones nore necessary
in Asia because before the advent of Mao Tse—tung Asia was calculated to
have been 9% Christian, while now the figure is closer to 3% W need to
find new ways to recover the ground we have | ost, Archbishop Gaviol a urged.
“We do not question or condemn those who have grown at our expense, but
should ermul ate them and take them as an exanple of real missionary work
towards our common Cod and Father.”

One of the assenbly was quick to pick up the problemand its rel evance
to our discussions, noting that the failure of the Churches to support
di al ogue, at least the sort of dialogue we were talking about, mght he
traced back to a difference in notivation: nanely, the goal of continued
expansion for the Churches. The WCC and the Secretariat for Non—christians
are both convinced of the enormous inportance of dialogue from a gl obal
perspective. But the CCA and the | ocal Bishops’ Conferences have done little
or nothing. As long as the goal is to “gird ourselves for the clash” with
other no less aggressively oriented mssionary religions, there can be no
dialogue in the full sense of the word. Whether it is history that is pushing
us together, and whatever word or set of theoretical explanations one nay
use to speak of dialogue, |ooking at ourselves through the eyes of other
religions can only be an enrichment in the long run. But this requires of
us that we lay down our arms fromthe battle for size and nunbers that has
i nspired nopst mssionary work in Asia.

At this point one of the group observed that although support by the
Churches is certainly welcome, those engaged in dial ogue often cannot act
as official representatives of their Churches. To do so would restrict
di al ogue to an exchange of information. But dialogue is a creative business
and has rules of its own which include the freedom to experinment with new
ways of thinking. From the side of the official Churches, those actually
engaged in di al ogue nay be seen as instrunents of Church policies and goals;
hut for those on the inside, conscientiousness requires ains that extend
beyond the concrete reality of the Churches, into areas where the Churches
have yet to tread.

Two nore questions were then posed for discussion by the chair:

5. Given the wide variety of situations in Asia, is the
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need for dialogue perhaps felt more in some countries than in
others? The single greatest factor here seems to be the pres-
ence or absence of Muslims, with whom dialogue is the most dif-
ficult.

6.Dialogue, in spite of its high ideals, is by no means exempt
from exploitation or manipulation by state or religious leaders
for their own prestige or political aims. Alight not the way we
choose our partners for dialogue also be affected here? De
facto it has been the most institutionally, economically, and
theoretically established religious traditions that have at-
tracted the attention of the Christian Churches.

The fact that arises nost imediately out of the information exchanged
the previous day, it was noted, is that the choice of partners is severely
limted by the facilities and structures set up for dialogue. Were the
enmphasis is on research, religions wthout a consciously devel oped thought
structure are of interest only as objects of study. O again, in a situation
as difficult as that faced with the Mislins, one runs the risk of gathering
about oneself “select dial ogue friends: who have enough simlar training and
education to make discussion fruitful, while the overall effect would be to
cut oneself off fromthe reality of Islam If we |eave ourselves free to
choose, we invariably choose our friends. The question then becones whet her
in such dial ogue—and this extends beyond the Mislim question—ene has really
come in touch with another religion or only confirmed one’s own expecta-
tions. Those who join hands for common social ains are often, in this sense,
closer to real dialogue, even if differences of faith are allowed to rest
bet ween the brackets of tolerance.

One of the group suggested that the way around this dilemma is not to
wi den our base to include dialogue at this early stage with folk religions
and popul ar religiosity of every sort, but to deepen the contact we already
have in preparation for such encounters at a later tine. In this sanme vein
it was also pointed out that in the same way that Christians engaged in
di al ogue feel the need to present a unified front to those of other reli-
gions, who would only be confused by the seemingly minor differences that
have separated us, too much enphasis on respecting the differences with
Buddhi smor |slamor H nduismand so forth fromone country to another, from
one sect to another, may result in an unnecessary scattering of attention
at too early a stage, and prevent anything of general significance from
t aki ng pl ace.

Several exanples were offered of the ways in which political nmanipul a-
tion of interreligious nmeetings can take place without one noticing what is
going on, thus inperilling future efforts at dial ogue. The main probl em here
was conming up with criteria. In the case of financing, for exanple, it was
noted that there has been a rather lax attitude taken towards the hel p and
protection offered by the major religions, whereas when a newer, theoreti-
cal ly weak, and perhaps cul tish religious novenent invites our participation
sonething within us recoils and calls their noney “bad.” Wile it would be
nai ve to suppose that financial help is nmere nonpolitical philanthropy, at
the same tinme those responsible for distributing funds and provi di ng assi s-
tance are often possessed of information and viewpoints worthy of careful
attention.

Finally the chair turned to the question of “institutes” for dial ogue:

7.How important are teaching and research institutes for the overall
aims of interreligious encounter? What should their role be?
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To begin the discussion, it was observed that the group was conposed of
i ndi vidual s connected with various forns of organizations, whereas actual
academ c institutes involving the joint efforts of those from different
faiths are few Clearly the plurality of npdels has to be counted as
sonething positive, but since several of the organizations seened clearly
to be at a point of making choices for a future direction, it wuld seem
important to assess the possibilities open.

The exanpl e of the Dansalan Research Center was brought up as a nodel
of a truly interreligiously structured institutes, where not only the work
but the actual adninistration was a shared venture. Movenents in this
direction were said to be taking place in Korea. One nenber of the group
rai sed doubts about this form of co—sponsorship, favoring cooperation anong
organi zations sponsored separately by the various religions or Churches.
Returning to an earlier topic, the view was expressed that if one does not
represent one tradition as an institute or organization, dialogue cannot be
expected to go anywhere. The opposite opinion was then raised, that although
official statenents of belief and policy are not uninportant, the standpoint
from which they are nade is not that of dialogue but of confession of one
tradition. This does not mean, however, as another nmenber was qui ck to point
out, that one does not welcome the support of one's Church, |anmenting,
“Sonmetimes | feel like a motherless child.. .a long, long way from hone.”

The FABC's plan to train “animators for dialogue: was questioned at
this point as sonmething artificial precisely because it attenpts to nelt the
st andpoi nt of dial ogue into Church policy. One |l earns dialogue, it was said,
by doing it, not by being trained to do it. It takes years to become even
mldly sensitive to the feelings of those fromother religions, and this is
the only real training that can produce results. Here again the question was
raised: What if we train ourselves |egions of young |eaders for dial ogue
while the religions we hope to dialogue with do not undergo simlar train-
ing? Does this not confirm the suspicions of a new aggressivity in the
Churches? Nonetheless, the FABC aim to sensitize people in the Asian
Churches can be seen as sonething inperative to the dial ogue inasnmuch as it
serves to counter current attitudes, to help Church |eaders unlearn nodels
of being missionary that produce interreligious friction. The Bishops of
Indonesia, it was noted, favor “exposure: or “training” at specifically
Christian centers. Oher exanples of this were given, such as the Taize
brothers in Bangl adesh who begin by living among the Mislins before they
|l eave for nore intensive training. Perhaps the nost inportant thing here,
one of the group summarized, was that any preparation for dialogue has to
be wary of reducing the religion of one's partner to something that can he
studi ed at secondhand wi thout actually experiencing its power and vitality
through firsthand discipl eship.

Proposal s

The final neetings were given to considering concrete ways in which the
various organi zations assenbled and the common issues that concern them
m ght suggest collaboration in the future. On the basis of the by now
conventional |ate—night veranda di scussion of the previous evening, several
broad areas were offered to focus attention, and the follow ng proposals
were arrived at:

1. The World Council of Churches in cooperation with the Christian Council
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of Churches in Singapore has published a prelimnary catal ogue of
inter—eligious information for Asia, but it was felt that sone-
thing nore directly ained at dissemnating the information made
avail abl e at the present Conference was needed. The OEIA agreed to
serve as a clearing house for the docunentation and to publish it
as one of the FABC Papers.

In addition, it was felt that a regular bulletin for the exchange
of information m ght be inaugurated, to serve as a neans of keeping
contact with one another, to nake new docunentation available, and
to solicit help for one another’s prograns. Since no single organi-
zation represented at the Conference could be expected to take this
upon itself in isolation, the group decided to formitself into a
Network of Christian Organizations for Interreligious Encounter in
Eastern Asia and to publish such a bulletin twice a year. [The
title for the network and the bulletin, decided subsequent to the
conference, is to be INTER-RELIGIO, and to be published in the
spring and fall of each year.] The Nanzan Institute agreed to
assunme the task for a period of three years, after which it would
pass into the hands of one of the other nenber organizations. The
bulletin is to be distributed to all interested parties, though it
will remain primarily an organ of liaison for the Network.

The group agreed to begin exchangi ng journals and newsletters with
one another and to keep everyone inforned of new publications that
could not be offered gratis. At the sane tinme, those centers that
have nore experience with publishing expressed a willingness to be
of help to the others. In particular, the Nanzan Institute offered
to review naterial related to the dial ogue between religions East
and West for its English—I|anguage series of Studies in Religion
and Culture. The FABC Papers were also announced as a possible
outlet for information and i deas that m ght be of interest not only
to Asia but to the West as well.

In addition to information on educational programs to be gathered
for publication by the orra and new information that would be
reported in the bulletin of the Network, the group expressed gen-
eral interest in supporting the ongoing attenpts of the OEIA to
organi ze sem nars and conferences for interreligious encounter. A
series of hel pful and detailed proposals were circul ated anong the
assenbly by Rev. Poulet—Mathis with the request for cooperation in
drawi ng up guidelines and serving as research consultants in the
future

The question of funding is admittedly a difficult one, but the
group agreed in principle to aid one another in establishing con-
tacts and providing the necessary reconmendations.

Aware of the .restricted area of Asia that the Network represents

it was proposed that thought be given to sponsoring another Confer-
ence to expand nenbership and continue what has been begun. No
definite dates were set, but it was agreed that the party responsi-
ble for the bulletin serve as a coordinating center for concrete
proposals on this and other matters related to the Network.

The day’s neetings adjourned to the chapel, as they had each day, this

a Catholic service at which Rev. Thonmas |mmoos spoke on the theme

Transfiguration. At the very hour he was standing before us at the

soneone was breaking into his house in Tokyo to scrounge about for
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what ever there was to steal. The return to the world we had left behind to
come to Manila may not have been so great a shock for the rest of us, but
perhaps it should have been. Basking in the sunshine and bright ideas of
Taytay was, after all, pretty far removed fromthe future nmost of the world
is dreaming about. In the mlitary centers of the Wst plans are being
di scussed, and gui debooks prepared, for survival after an exchange of nu-
clear attacks. In great areas of Asia and Africa nillions are wondering what
they mght do to feed thenselves and their famlies for one nore day. In a
few days an alignment of all nine planets within a 960 area on the sane side
of the sun would occur, and a respected |ndian astrol oger was predicting
that Los Angeles would be swallowed up into the Pacific Ccean. Peruvian
“cosnmp—bi ol ogi sts” were announcing that the event would send hungry ani mals
to stalk the earth and prey on humans. And about 60 kiloneters to the south
of where we were gathered, Casiano Nasaire, a 65-year old jeweler who had
had a vision from God that the alignment would bring doomto the world, was
hel pi ng some 4,000 people of his Ako sect, all fitted out with a nedallion
inscribed with the nine planets, to barricade thenselves agai nst the boul -
ders that would ran down on the earth and the snows that would cover the
Phi I'i ppi nes.

The contrast of all these future visions of horror, be they sophisti-
cated (one can hardly say “civilized”) or primtive, may be |less inportant
than their simlarity. For whether the disaster be of divine intervention,
astrol ogi cal chance, consunmer gluttony, or technological stupidity, the
anticipated results are all pretty much the sane. Wen | ooked at from that
perspective, the effort and the tine spent juggling one’'s kal eidoscope of
favorite ideas at a conference on religion begins to |ook pretty silly. The
| essons that the great religions of the world should have taught hunmanity
but could not begin to look so inportant now that it would al nbst seem as
if we could do no better than to hand our every hope over to the nost
sensi bl e ideology, and turn our efforts into barricading the race against
its own destructive instincts. It would indeed. If we did not believe in a
Spirit whose rhythms transcend the winds of history, in a healing Wrd that
speaks itself eternally in countless ways and waits only to be |istened to.

J.W Heisig
Nanzan Institute for

Religion and Culture
The logo for INTER-RELIGIO and the
design of the title page were prepared by

John Conliss, an Irish Divine Wrd M ssionary
wor ki ng currently in Japan.

22 INTER-RELIGIO 1 / Spring 1982





